Rehgrous Renatssance Series No. 4 


The Origin, Scope and 
Mission of the Arya Samaj 


By 
GANGA PRASAD UPADHYAYA 


ARYA SAMAJ, CHOWK, ALLAHABAD 


1940 


PRINTED BY J. K SHARMA AT THE ALLAHABAD LAW JOURNAL PRESS 
ALLAHABAD , 


BOARD OF EDITORS 


Dr. Basu Ram SAXENA, M.A., D.LITT., Reader, 
Sanskrit Department, Allahabad Unwersity. 


Dr. DHIRENDRA VARMA, M.A., D.LITT. (PARIS) 
Reader, Hind: Department, Allahabad Unwwerstty. 
Dr Satya PrakasH, D sc., Lecturer, Chemistry 
Department, Allahabad Unwersity. 

Rat SanEB B Mapan MoHAN SETH, M.A, 
M.RAS, Ex-Presipent, Arya Pratinidli Sabha, 
Uneted Provinces 

Pr. GANGA. PrasaD Upapuyaya,,M.A., Head- 


master (Retered), D A. WV. High School, Allaha- 
bad, Editor-in-Chief. 


PUBLISHERS 
ARYA SAMAJ, CHOWK, ALLAHABAD 


PREFACE 


These days religion 1s looked upon as a bug- 
beat. Yet mankind has not been able to give up 
religiosity. ‘To banish religion 1s one thing; to try 
to free 1t from the bondage of pretenders quite 
another. We entirely agree with the view of the 
great modern scientist Max Planck shat the relgeous 
element in bis nature must be recognised and cultwated if 
all the powers of the human soul are to act together in 
perfect balance and harmony True religiosity is the 
only bed-rock on which the great fabric of human 
progress can be built in safety. It 1s to expound 
this view that the books of the Religious Renats- 
sance Seties are being written. 
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THE ORIGIN, SCOPE AND MISSION 
OF THE ARYA SAMAJ 


CHAPTER I 
INTRODUCTORY 


The Arya Samay is a well-known organisation 
which was founded by Swami Dayanand Saraswati 
on April 7, 1875 12 Bombay. In these sixty-five 
years, the society has made a great progress and at 
present the1e are no less than two thousand Arya 
Samayas all over India, and a few hundred in Burma, 
Africa, Baghdad, Fyi and Southern America. 
Jts adherents according to the last Census Report 
were about 10 lacs in India and States, the number 
of those outside India not being definitely known. 
The comparative growth of the Arya Samaj can be 
very well appreciated from the following 
figures!;— 


1 Vide Government Census Repotts. 
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” 


The followmg graph 1s still more telling. 


Yeat 


1881 
1891 
I9OI 
IQLI 
1921 
1931 


Males Females 


Not recorded 
22,624 17,328 
52,031 40,388 

137,580 105,865 
259,885 207,693 
§47;964 442,269 


1931 Ig2I I91I 1901 1891 


Total 


39,952 
92,419 
243,445 
467,578 
990,233 


INTRODUCTORY 3 


A growing society like the Arya Samaj could 
not but attract attention. The most significant 
fact about the Arya Samaj is that it has pursued a 
vety steady giowth with sure and measured pace, 
nothing too phenomenal, nothing too spectacular. 
This I call a very promusing feature, as it 1s 1ndica- 
tive of great and substantial potentialities. 

With the coming into forefront of the Arya 
Samaj has come about a destie to know definitely 
what the Arya Samajis. It 1s natural for the public 
to misunderstand it, as angles of vision differ and 
this difference varies with times and circumstances. 
But it is in the interest of humanity at large that as 
correct a view 1s presented of the great movement as 
possible. It is proposed 1n these pages to deal with 
various aspects of the Arya Samaj, though very 
briefly 

That the Arya Samaj isa mighty movement 
vety few realise. Even those who are in close 
contact with it are unaware of its potentualities. 
But the fact remains that from its very birth, it has 
been influencing almost every department of human 
life in India There 1s hardly any political, religious 
ot social movement of the country which does not 
owe its vital inspiration to the Arya Samaj. And 
yet there are very few who are prepared to acknow- 
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ledge 1t. The Atya Samay 1s just like the Earth’s 
gravitation which, though invisible and impercep- 
tible pervades all activities and affects all movements. 

The Arya Samaj is not a sectet society. It 
has no innet circle, not even a semblance of it. Its 
working 1s open and above boaid. Everybody 
who desires, can study even the details of its work- 
ing. Its literature is open to all, not a woid that 
is tegaided too sacred for public hands Rather 
the reverse of it. Several religious formulas which 
wete held too holy for impious eais and whose 
secrecy 1s evcn now observed in many quarters, 
have been brought by the Arya Samaj, out of hid- 
den recesses and made available to all. 

There aie many groups of people who look 
upon the Atya Samay with a hostile eye. This 
hostility 1s differently cxpiessed in different citcles 
Some persons have special misgivings about the 
movement. But even such petsons have borrowed 
much from the Arya Samaj, though unknowingly. 
The Arya Samay has thus benefited all, directly and 
indirectly, and the more people come to understand 
the movement, the more they will learn to support 
its cause The present book proposes to put be- 
fore the public a brief survey of the movement, tts 
objects and activities. 


CHAPTER II 
NAME AND SCOPE 


“Arya Samaj” 1s a Sanskrit compound of two 
wotds ‘arya’ and ‘samaja’ ‘Arya’ means.a tighteous 
man, high-souled, a man possessed of noble quali- 
ties. In common parlance ‘arya is a tough syno- 
nym of ‘gentleman’ In ancient Sanskrit literature 
‘arya was the most honourable term with which 
you could accost another person Samdja means a 
society of o1ganisation Thus “Arya Samay’ means 
a society of petsons who mean to be good and to | 
make others good. 

So much about the etymology of the word. 
Technically speaking, the Arya Samaj 1s an organt- 
sation founded in 1875 by Sxam1 Dayanand with 
the following ten piinciplest:— 

1. Of all true knowledge and whatever 1s 
known from knowledge, the Primary Cause 1s God. 

2. God 1s an embodiment of truth, intelli- 

1 These principles were “enunciated at Bombay in 1875 


and as finally settled at Lahore in 1877” (Lala Lajpat Rai’s 
Arya Sama, p 07) 
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gence and bliss, and one without form, all-powerful, 
just, kind, unborn, 1nfinite, unchangeable, begin- 
ningless, incomparable, suppoit of all, lord of all, 
all-pervading, omniscient, undeteriorable, immortal, 
fearless, eternal, holy and Cieator of the Universe 
He alone 1s worthy of worship. 

3. ‘The Vedas ate the books of all true know- 
ledge. It 1s the paramount duty of all Aryas to read 
them, to teach them, to hear them and to preach 
them. 

4. We should be ever teady to accept truth 
and renounce untruth 

5. Everything should be done according to 
Dharma, that 1s, after considering what is truth 
and what 1s untruth. 

6. The chief object of the Arya Samaj 1s to 
do good to the world, z ¢., to make physical, spiritual 
and social improvement. 

7. We should treat all with love, and justice 
according to their deserts. 

8. We should dispel ignorance and diffuse 
knowledge. 

9. Nobody should remain contented with 
his personal progress. One should count the pto- 
gress of all as one’s own. 

to. Every one should consider oneself as 
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bound in obeying social and all benefiting rules, 
but every one is free in matters pertaining to indi- 
vidual well-being 

The first two principles indicate that the Arya 
Samay 1s first a re/zgrous movement; secondly, a thezs- 
wie movement and thirdly a mwonothessti¢ movement. 
Its conception of God, as embodied 1n the second 
principle, 1s seemingly similat to other religions. 
But there 1s much that 1s peculiar to itself and we 
shall deal with it later.* 

The third principle shows that the Vedas are 
its religious scriptures, that 1s, 1t has doctrinal 
connection with the oldest culture of the Aryas.? 


1Vide Chapters. V and VI 

2“QOrthodox Hinduism is too apt to lead to irreligion, 
a religion which gives 11tual in place of a creed and unintelli- 
gible mantras in place of religious insttuction, 1s bound to 
have such a result And a thoughtful man will often be 
driven to turn to othe: creeds Amid all the religions such a 
man has the choice of fou: Brahmoism 1s nothing but a 
brief eclecticism, it has discarded the Vedas and put nothing 
in theit place, 1t has adopted a belief heic and a doctrine there, 
and when doubt atises leaves the individual to decide the 
doubt for himself. Such a religion has little vitality 
Christianity and Islam are utterly irreconcilable with Hinduism 
in any shape or form But Aryaism 1s different 
It offers .a bold, straightforward monotheism, it bids him 
discard all those superstitions which he most specially dis- 
likes, 1t bases the order and its whole teaching on the Vedas, 
which he reverences deeply, though he probably reverences 
nothing else, 1t gives him a creed that he can believe, cere- 
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Principles 4 and 5 emphasize not only a regaid for 
truth but a regard for the search for truth ‘They 
enjoin the members to remain seekers after truth 
for theit whole life, and whenever they find that 
they were hitherto enteitaining untruth, they should 
be teady to discard it. It 1s a question of mental 
attitude To believe in a particular set of unexa- 
mined truths as come down to us through old trad1- 
tion is one thing, but to have a truth-seeking men- 
tality is quite different The putpose of the Arya 
Samaj 1s to impress upon its members that they are 
not only the followers of a cieed—a body of truths 
and principles, but should think st their duty to keep 
their brains open for newer truths or seek after 
them. This makes the organisation rassonalistic. 
How can a teligious movement believing in some 
revelation, be consistently rational 1s a question 
which we shall deal with elsewhere 1 Here suffice 
to say that an Atya Samayist should not do anything 
that 1s ifrational The iemaining five principles 
deal, directly or indirectly, with the duties which 
a man owes to other beings in this world. Religion 
monies that he can himself carry out, and a hope of salvation 
1f his deeds are good. At the same time, he need not break 
completely with the Hindu social system . ” 


(Umited Provinces Census Report for 1911, p 138). 
1See the closing paragraph of Chapter IV. 
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for an Atya Samajist 1s not an exclusively individual 
affair. Nothing ts tsolated in the world, even the 
world itself 1s not isolated. We ate a part of a 
greater whole and oui place in this whole has to 
be determined and constantly kept in view 1n the 
performance of our religious duties Religion, as 
referred to in these principles is something that 
establishes an adjustment between the whole and the 
patt without sacrificing or undei-rating the one or 
the other. We cannot say that the untverse 1s only 
a bundle of selves and that the development of these ' 
separate selves means the development of the whole. 
This would be sacitficing the « hole at the altar of 
the parts Nor can we say that each part has, as its 
function, only the grow th of the whole and that 1t 
has nothing individualistic apart from the interests 
of the whole. This would mean ignoring the part 
for the sake of the whole. The Arya Samaj does 
not subscribe to eithe1 of these two views. Accord- 
ing to it, the truth lies somewheic between the two 
extremes Religion 1s no doubt the concern of us 
individuals. But we are not isolated beings, arbi- 
trarily put together by some external agency. We 
ate tied down by natural and insepaiable relations 
and our indrvidual well-being 1s not at all concetv- 
able, much less realisable, except through the well 
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being of others. In the realm of religion 1t is alto- 
gethet a new thought and it has been duly empha- 
sized in the principles of the Arya Samay. The Arya 
Samaj as a religious body has often been misunder- 
stood and in many cases misinterpreted or mus- 
tepresented simply because people failed to under- 
stand these principles and therefore our view-point. 
For many, it savoutrs of secularism to incorporate 
in the principles of a religious body those things 
which do not directly pertain to God and ourselves. 
The main religious duty which a man owes 1s his 
duty towards God. But in this respect the Arya 
Samaj whispers a slight dissent. Wuthout contro- 
veiting loudly the position so far taken up by other 
religions, the Arya Samaj means to suggest that 
fundamentally speaking our worship of God does 
not mean to render back to Him what He confers 
upon us. Our chief religiosity lies in contribut- 
ing our quota towards the advancement of the 
whole; and by doing so faithfully and to our level 
best only, we can secure our own advancement also. 

This brings us face to face with a question. 
Is the Arya Samaj a religious organisation ? or a 
political organisation? or fa social organisation ? 
When human society was simpler, this question was 
tedundant or at least unwarranted. Religion, 
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sociology and politics were so intermingled that 
the Sanskrit word Dharma (meaning religion) was 
all-covering and no action of man was excluded. 
But society as we find it today 1s awfully compli- 
cated, At a time when our conception of religion 
was same or similar, and to speak grossly, there was 
only one religion, distinction between different types 
of organisations was impossible o1, at least, need- 
less But now when our views differ at every step, 
and instead of thete being ‘religion’ or ‘Dharma’ 
there are so many religeous, it 1s not safe to proceed 
blind-folded and it is urgent to draw a practical 
line of distinction, though by no means water-tight 
or air-tight ‘This 1s truc not only 1n the case of re- 
ligious bodies Political and social organisations 
also stand on the same footing. Just as advocates 
of religion claim that 1eligion covers politics and all 
other departments of life, leaders of political 
thought put foward a similar claum and say that 
religion and othcr depaitments of life come under 
the jutisdiction of politics. Sul for purposes of 
workability and avoidance of clash and confusion 
it has been found essential to draw a line of distinc- 
tion. From this poimt of view it can be said that 
the Arya Samaj is a purely religious body, not that 
tt does not touch politics, but that it excludes all 
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that 1s technically called political. However con- 
ventional, the crvilizzed world has laid down some 
practical and workable definitions of political socte- 
ties as well as of religious bedies Unless we have 
tecoutse to hair-splitting, we have a fai knowledge 
of these distinctions and in the matter of fact 
world, we bring them into practice. The Arya 
Samay professes to abide by them and does not want 
to confuse issues + 


I 


1“The fact that Aryas ate recruited from one class and 
that the Samay possesses a vety complete oiganisation of its 
own has laid it open to the chatge of supporting as a body 
the ptoclivities of a large section of its members, but the Samay 
as such 1s not a polttical but a religions body” (Census Report 
for the Punsab for 1891, by Ser Edward Maclagan then Mr Mac- 
lagan, ICS) 


2 


“That the Atyas ate would-be politicians is true, but that 
they ate so because they we Asyas is a proposition in the 
highest degree doubtful” (My Bun, ICS m the UP Cen- 
sas Report for 1901) 


3 


“Long ago, the Samaj was charged with being a mere 
political society, with objects and opinions of a dubious 
chatactet, and of late the chaige has again been made, and with 
gteatet insistence The heads of the charge seem to be three 
—fistly that many prominent Aryas ate politicians with 
opinions not above suspicion, secondly the Samaj strongly 
suppouts the Gaurakshin1 Movement, and thirdly, that the 
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That the Arya Samaj does not contribute to 
politics or other departments of life 1s wrong. 


Samaj gtossly attacks other religions As regards the first 
allegation itis doubtless tiuc The Atya Samay has many 


politicians of good and bad tepute in its .anks There 
is, Of course, no doub: whatevei, that the Samaj doctiine 
has a patriotic side The Arya doctrine and the Arya 


Educition alike, ‘sing the glories of anc.ent India,’ and by 
so doing arouse the national pride of its disciples, who ate 
made to feel that then country’s histoty 1s not a tale of conti- 
nuous humiltation Patriotism and politics are not synony- 
mous, but the aiousing of an interest in national affaits 1s a 
natutal iesult of atousine national pide Moreover, the type 
of man to whom the A1j1 doctiine appcus 1s also the type 
of man to whom polttics appeals, viz , the educated man who 
desires his countiy’s piogiess, not ultia conservative with 
the ultia conseivatism of ihe East, but, to a greater or less 
extent, reram novarKn cipidas et capar It 1s not thetefote sut- 
piising that the1e ate politicians among the Arya Samaj 
But it 1s impossible to deduce fiom this that the Arya Samy, , 
as a whole, 1s a politticul body Fiom the first the Samay has 
consistently affimed that it 1s not concerned with politics, 
has laid down this pinciple in various it les, has discouraged 
its members from taking past in thcm and disavowed thei1 
actions im express tetms when they needed disavowal 
The position indeed 15 that the tiec has been judged by its 
fiuits, the society by the action of its membets The 
judgment, whether tight 01 wiong, 15 1t all events natutal, 
but it nevertheless seems to me to be absolutely necessary 
that a distinction should be drawn between the action of the 
Samaj as a whole and the action of its indrvidual members 
of, to go to the utmost length, of 1ts individual sabhas (though 
the attitude of most sabhas, as of the Central Sabha, has always 
been correct).” (Mr Blunt, I CS , in the U P Census Report for 
1911 p 135) 

(Lala Lajpat Rav’s Arya Samaj, pp. 164-166). 
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How can 1t do so? And if it does so, what is the 
use of its beng? The Arya Samay 1s not anti- 
political. It 1s simply non-political. It has a fixed 
teligious programme and its constitution lays down 
due limits. 

The next question 1s “what are the essentials 
to make one an Arya Samayist ?” It has long been 
a disputed question Naturally some people (a 
few only of coutse) think that the ten ptinciples 
mentioned above ate the only essentials But those 
who know the mner working of the Arya Samaj 
must admit that these principles are nothing more 


“The sum of the matte: 1s that, though the Gaurakshin1 
movement, in unscrupulous hands, 1s a political weapon, and 
too often is used as such, yet with the majority of its Hindu 
adhetents, it 1s still a religious matter puie and simple With 
some Atya adherents 1t may be also a matter, almost uncon- 
sciously of religion, but, whateve1 thei 1easons foi supporting 
it, 1t 1s impossible to suppose that they are all insincere and 
unscrupulous in that suppoit ” 

“That the attitude of the A:ya Samaj to othe1 teligions 
1s often objectionable, cannot, unfortunately, be denied 
The matte: touches the question of politics, howevei, only 
at one point; and that 1s, how far the Arya Samay, 1n attacking 
Christianity, can be said to attack the British Government. 

t seems ccttain that the Atya Samaj do fear the spread of 
Christianity | Thete seems no ieason to hold that Daya- 
nanda, in attacking Chiistianity, had any thoughts of attack- 
ing the British Government, and, 1f he and his followers 
attack Chustianity, they attack Hinduism and Islam also ” 
(Mr Blunt's U P Census Report for 1911) 
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than a bare skeleton which has to be provided with 
flesh and blood in order to give the body a definite 
shape Definitions which are too broad are no 
definitions at all and an ill-defined organisation 
is doomed to failure, especially a teligious one. 
If an organisation has any aim to pursue, it must 
be definite and its members ought to know where 
they stand Freedom of scope leads to aimless- 
ness and schisms crop up If we carefully study the 
wordings of the principles, we shall find that they 
can be easily musinterpreted or distorted unless 
they ate fortified with a fuller explanation as embo- 
died in the works of the founder Swam1 Daya- 
nand had a definite arm in view when he tried to 
establish the Arya Samaj ‘This he explained at a 
great length in his speeches and writings. When 
the Atya Samaj was started it was necessary to 
have some general principles which might serve 
as a puidance and the ten principles men- 
tioned above were formulated The tradition of 
these six or seven decades has given them a set 
meanmg and ninety-nine percent Arya Samajists 
know what they mean. The dispute sometimes 
aiises when one of two individuals want a wider 
scope fot themselves and instead of teferring to 
Swami Dayanand’s works, they find 1t more paying 
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to confine themselves to the ten principles. When- 
ever there crops up a difference, they appeal to rea- 
son at the expense of tradition or even Swamt 
Dayanand’s authority ‘This abstract way of think- 
ing does give them mote freedom and some sup- 
port they may win for bate freedom’s sake, but they 
make the organisation exposed to the danger of 
chaotic disruption for lack of definiteness. Fluidity 
of principles, however beautiful in other respects, 
endangeis an organisation, especially that which 
is meant for masses Much of the distuption which 
we find in the Hindu society and which 1s being 
widely deplored by fiends and foes alike, 1s due to 
the fluidity of the ideals which it has been a fashion 
to extol. The upshot of all this is that the Arya 
Samay wants that its ten principles should be inter- 
preted in the light of the works of its founder. 
That this is and has been the view of the leading 
thinkers will be known from the following two 
extracts:— 


t. Lala Laypat Rat’s Arya Samay. 

2. Proceedings of a meeting at Delhi, held 
on 27th Match, 1934. 

Lala Lajpat Ras first quotes from a lecture delivered at Lahore 


1n 1892, by Rat Mulray M. A. the first President of the Arya 
Samat when st was established at Lahore in 1877'— 
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“Ifa man believed in the ten Niyams, the Swami thought 
that he could become a member of the Arya Samaj whatever 
his opinion on other subjects might be. He did not make it an 
essential condition fot membetship of the Samaj that a 
man should believe his translation of the Vedas to be correct, 
ot the opinions expressed by him in his works to be sound.” 
(Pp 109). 

Then Lalaj: discusses the point at some length. His 
own words should be given here — 

“Tt is clear from this quotation that the founder and 
those associated with him in 1eoiganising the Samaj in 1877 
had no intention of imposing a cieed on the members thereof 
beyond what was contained 1n the first three principles, but 
it was soon manifest that 1t was impossible to carry on propa~ 
ganda on those lines The behefs of Swant Dayananda were 
tacitly accepted as the doctrines of the Arya Samaj and formed sts 
propaganda No one raised. any question fot fully fifteen years, 
when the question of meat-diet was unfoitunately pushed to 
the front on grounds more o1 less personal in their origin.? 


1In the eatly nineties there took place a split un the Arya 
Samaj of the Punjab ostensibly on the question of meat- 
eating, but mainly on personal grounds For a few years the 
quattel assumed a vety menacing magnitude and the split 
became clear-cut Since then the Punjab Arya Samayas are 
divided into two Sections (1) College Section, named after 
the DA.V College, Lahore which 1s their premier snstitu- 
tion (2) Gurukul Section, named after Gurukul Kangri 
which is the premier institution of the other section. In the 
coutse of time, corners having smoothened, these sections 
have been drawn closer, and hostile attitude gone. The 
question of meat-eating has long been thrown in the back- 
ground, and the College section which was alleged to be 


2 
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Those who stood by this practice argued that the Samay had 
by its conduct given it the character of an unwritten law, and 
that wethout a definite creed it was tmposszble to carry on any religous 
propaganda They saw the dangers of eclecticism, which had retarded 
the progress of the Brahmo Samaj, and did not wish the same fate to 
overtake the Arya Sama ‘The chief weakness of Hinduism lay 
in its being a vast sea of contradictory doctrines and beliefs, 
which made it an impossible religion for active propaganda 
work and which laid 1t open to the attacks of those who aimed 
1n India to convert Hindus to alien faiths The vagueness and 
the vastness of Hinduism were its most vulnerable points 

“In discussing the position of Christianity in its ielation 
to Hinduism,” M: Blunt, ICS , makes the following obser- 
vations in his Census Report for 1911 (page 144): 

“The position of Christianity 1n India 1s very similar to 
the position 1t occupied in the eatly centuries of its e1a, in a 
Pagan Europe _—It 1s that of a definite, clear-cut religion in 
opposition to an enormous and unwieldy congeries of diver- 
gent beliefs, both high and low Its strength lies 1n its defini- 
teness, the weakness of 1ts opponent 1n its Jack of cohesion.” 
The “Christian always possesses a creed” While we question 
the correctness of the view that the Christian ‘always’ poss- 
esses the same creed, we accept the geneial accuracy of the 
statement about Hinduism. The founder of the Arya Samay 


meat-eaters by the other party have now clearly passed a 
resolution that meat-eating 1s against Vedic religion Now 
the only question remains how far toleration might be exten- 
ded to meat-eaters. There are no doctrinal differences This 
split is confined to the Punjab only, and there too, relations 
are not strained now 
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Saw through the difficulty and aimed at defining Hindusm. Us 
definition has the merit of comprehensiveness and was made 
as little credal as was possible under the circumstances, but 
its vagueness and indefiniteness exposed it to the same 
danger from which it aimed to extricate Hinduism The 
eatly leadeis of the Arya Samaj, quite unconsciously, felt 
this indefiniteness, and, without devoting any further 
thought to the matter, made good what was Jacking by 
adopting the beliefs of Swan Dayanand as the creed of the Arya 
Samaj, and on the strength of that creed gave battle to all who 
opposed them When, therefoie, in the early nineties, 
the question was 1aised by the so-called “‘meat-eaters” how 
far the Arya Samaj was bound by the doctrines of Dayanand, 
some of the vegetarians began to say that Dayanand was 
infallible, but the bulk of them wished to keep the authority 
of Dayanand unimpaired on the grounds stated above They 
thought that there could be no propaganda without a definite 
cteed, that the Arya Samaj had virtually and unambiguously 
accepted the creed. of Dayanand, and that this creed was bind- 
ing upon them unless the majotity tuled otherwise The 
“‘meat-eaters” acquiesced 1n that position so far as propaganda 
‘was concetned, but they would not inte1fere with the liberty 
of the individual in the matter of beliefs outside the Piinciples. 

There are difficulties in either view, and both parties 
tecognize them They are prepared to give a certain latitude 
to individual opinions in matters religious, but they are not 
prepared to go without a creed. They feel that the moment 
they decided to do so, they would lose what so far has proved 
to be an invaluable element of force and weight in the general 
progress of their movement, and in this view they are sup- 
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potted by the opinions of competent observers of other nation- 
alities and cteeds, as well as by the experience of the Brahmo 
Samay 

“In his Expanston of England, Si John Sealey passes a 
tather adveise judgment on the “facile comprehensiveness 
of Hinduism”, which in his opinion, “has enfeebled it as a 
uniting piimciple and rendered 1st incapable of generating 
true national feeling ” 

“Tn the opinion of Sir Herbert Risley, ‘1t may be admitted 
that the flame of patriotic enthusiasm will not readily atise 
fiom the cold giey ashes of philosophic compromise, and that 
before Hinduism can inspire an active sentiment of nationality, 
it will have to undeigo a good deal of stiffening and consolt- 
dation” (The People of India by Hetbert Risley, 1904, page 
280) 

“The Arya Samaj,” he adds “seems to be stiiking out a 
path which may lead in this duection, bet the tangled yungle 
of Hindmsm brastles with obstacles and the way 1s Jong” In an- 
other place he grves the Atyas the credit of “a definite creed 
testing upon sctiptures of gieat entiquity and high reputa- 
tion”, and characteiises thei teaching as “bold and mascu- 
line,” and “fie: from the bump eclecticism which has proved 
fatal to the Biahmo Sama” (ibid p 244) 

“A similar opinion has also been expressed by Mr Blunt, 
ICS im his Census Report for United Provinces in 1911 (p. 
133) In his opinion, an element of strength in the Arya 
Samaj is its freedom from “the formlessness and indefinite- 
ness of Hindu polytheism on one side and the weak eclecticism 
of such reformed sects as the Brahmo Samaj on the othe.” 

“The Arya Samaj alone has provided a manly and 
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straightforward creed which 1s 1n all essentials thoroughly 
Hindu” (Census Report for UP for 1911, p 143). 

«To sum up, we ate quite safe in saying that the teachings 
of Dayanand, though not embodied in the principles of the 
Arya Samaj constitute 1ts creed for all practical purposes. 
The teachings of Dayanand are, in theit turn, the teachings 
of the ancient sages of India based on the Vedas.” 

(Lala Lajpat Raz’s “Arya Samaj,” pp. 112-116) 

The second 1s the proceedings of a meeting at Delhi in 
1934 

The Dharmarya Sabha of the Sarvadesika Sabha, Delhi 
called a special conference on 27th March, 1934 at 12 noon in 
the Chaoribazar Atya Samaj, Delhi 1n which 51 representatives 
coming from all ove: India participated It was presided over 
by Sht1 Mahatma Narayan Swamy1 Among those present 
were Messts Krishna, Ram Deva, Ghasitam, Madan Mohan 
Seth, Devi Chand, Vishwabandhu, Rajaram, Bhagwatdatta 
and many other important personages, the college section of 
the Punjab being adequately represented. After a long and 
comptehensive discussion the following resolution was pas- 
sed (thirty-seven voting fo1 and seven against): 

“Resolved that in order to enter the Arya Samaj and to 
temain thete it 1s essential, 1n addition to the ten ptinciples, 
to also believe un and act according to those tenets which 
Swami Dayanand has inculcated 1n his works on the basis 
of the Vedas,” 


lfaeaa gar fe aed anna  oface eri ait tan faa 
ae frat & ara oa fart ar AT aT set F area ox ae 
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The last relevant question 1s as to who can 
be a member of the Arya Samaj. This appears to 
be a very ridiculous question, as principles having 
been once known, the question of personality does 
not arise. But unfortunately the case 1s different 
with those organisations which have a Hindu origin, 
The Arya Samaj was born in the midst of Hinduism 
and not only did it first come ito conflict with 
Hindu orthodoxy, it has grown up in the same en- 
vironment. The Hindus being notoriously caste- 
ridden, it 1s but natural that the Arya Samaj should 
clear its position on this point. The answet 1s that 
in theory as well as in practice, the membership 
of the Arya Samay 1s open for all, irrespective of 
caste, bitth, sex, tace or nationality. Doctrinal 
limitations there are, but geographical limitations 

\there ate none At times, thete ate some 
local prejudices and all preyudices die very hard. 
But this should not be bewildering to those whom 
the shoe happens to pinch, as the tendency has 
always been to eliminate such prejudices as speedily 
as possible, and it 1s strongly hoped that with the 


ears t UG Wea A fat F AAT AV VA WT ATA STAT 
WTARTH S I 

The resolution was moved by Pt. Ghasiram of Meerut and 
seconded by Pt Bhagwatdatta of Lahore. 
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healthy growth of the organisation, such getms as 
produce infantile diseases will die their own death. 
Any close obsetver of the history of the Arya Samaj 
will bear out that in this respect we have made a 
great headway and even the most impatient refor- 
mer cannot say that our speed has not been fair. 

Therefore if any outsider who wants to come 
to the fold of the Arya Samaj ever smells any 
estrangement, he should wait patiently, and I hope 
he will trecerve a sure, though occasionally, tardy 
welcome. 


CHAPTER [it 
THE FOUNDER 


The space at our disposal does not allow us 
to go beyond a few glimpses of the life of the 
founder of the Arya Samaj. But we propose to 
give those poimts which are directly connected with 
the coming into existence of this great movement. 

Swami Dayanand’s name in his boyhood was 
Mulshankar or Mulji He was born in 1824 AD 
(1881 Vikram) at Tankara, Morvi State in the 
Gujetat” province. His father Karsan: (perhaps 
also called Amba Shankar) was an Audich Brahman 
“by caste and a Zemindar of position. ‘They were 
Satvite by religion and young Mulji was taught 
‘mn his very childhood how to worship God Siva. 
He was teligious by temperament, and at the age of 
fourteen when on Sivaritri (13th day of the Dark 
“Half of Phalgun) he was asked to keep a might vigil 
in the temple of Siva, his young heart got filled with 
an eagerness to see God Siva Himself in a bodily 
form, as, he was told, the God used to appear at 
midnight on Sivaritti days. When sleep over- 
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took other pilgrims, Mulj: kept waking. His 
anxiety was not to lose the opportunity of seeing the 
God. Even a little stir somewhere would startle 
him. When lo ! a tat climbed up the idol and auda- 
c1ously ate away the offerings This made Mulji 
sceptic. He began to realize that the idol before 
him was no Siva and that image worship was a 
bosh. He woke up his father and put his doubts 
before him with a result that he was put to silence 
with a rebuke. 

This trifling incident was a turning point 
in Mulj’s life He grew pensive and when his 
sister died and later on, his uncle too, who loved 
him very much, the. transitormess of life began to 
weigh upon his mind and his. quest 2 t after th the teal 
Siva led him to leave his home. He was pursued 
and caught by his father’s men, but he soon 
managed to run away, never to come back again. 

He wandered from place to place in the com- 
pany of Sadhus in order to find some formula which 
might enable him to realize God. But wherever 
he went he was disappomted. Hypocrisy and fraud 
met him where he had expected religiosity. He had 
already got a disgust for idolatry. Hus heart was 
burning for truth Fortunately he came to Muttra 
to Swami Virajanand an old blind Sanyasi, whose 
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feelings wete not dissimilat to his own, and who 
too had recerved similat disappointment elsewhere 
in his younger days. Swami Dayanand found that 
Virajanand was an ocean of Sanskrit learning and he 
tried to drink deep at the fountain. His associa- 
tion with Guru Vitayanand opened his eyes, his 
scepticism was gone and its place was filled by 
a staunch faith in the Vedas and God. The one 
thing that Swami Vitajanand impressed upon his 
young disciple was the sublimity. of Vedic lore, 
and the sputiousness of much that passed for Hindu- 
ism Swami Virayanand proved to Swami Daya- 
nand’s satisfaction that idolatry was not allowed 
by the Vedas and that the real Vedic religion was 
quite different from and much purer than what the 
otthodox Hindus believed When Swami Daya- 
nand finished his education, the Guru charged him 
with a serious duty “You are indebted to me 
for this learning, you ought to repay me the loan.” 
“How?” “Mankind has forgotten the Divine 
Vedic teligion and fallen into evil ways. You 
should take a vow to devote your remaining life to 
the preaching of the Vedas.” Swam1 Dayanand as- 
sented readily and set to do the work he had under- 
taken, with all seriousness. 

His first act was to purge Hinduism of excres- 
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cence and to tesuscitate the pristine purity of 
Vedism. This naturally meant a clash with ortho- 
doxy. His anti-tdolatry lectures evoked an 
unprecedented opposition, far out-doing the 
opposition of Popedom against Martin Luther. 
Luther was called to Worms under a Papal warrant 
‘to explain for his heretic activities Swamy Daya- 
nand himself went to Benares, the citadel of ortho- 
doxy and challenged the Pundits there for dis- 
cussion. On the 16th November, 1869, was held the 
historic discussion between Swami Dayanand and 
the leading Pandits under the presidentship of His 
Highness the Raja of Benares. The history of 
Worms was repeated and the Pandits and their 
‘thousands of adherents instead of replying to the 
questions of Swami Dayanand raised a storm of 
cries, wherefrom the Swam: could be extricated by 
the Police with some difficulty But reasonable 
sections of the people sided with Swam: Dayanand, 
who visited Benares seven times, throwing again 
and again the same challenge which nobody dared 
to accept afterwards. This made Swami Daya- 
nand’s position stronger and his incessant preaching 
all over India convinced the people that Swami 
Dayanand’s interpretation of the Vedas and the 
Vedic religion was correct and that idolatry was 
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not permissible according to ancient Arya Dharma. 
Swami Dayanand was anxious to build a strong 
Church 1n order to make his work durable and mote 
eficacious. ‘Therefore at first he established a few 
Vedic schools wherein boys might be taught accord- 
ing to his ideas This proved a total failure for 
want of efficient and faithful teachers, and the 
schools were summarily closed after a brief experi- 
ment of two or three years. It was good that this 
was done and no further energy was wasted; for 
educational institutions, however necessary and 
good, cannot be the substitute for a Church. 
Swami Dayanand’s fiist thought was to do the 
v otk of his mission by joining one of the existing 
churches The orthodox prevailing  teligion, 
known by the ancient sacted name Sanatana Dharma 
was a hopeless yumble and the mentality of its 
leaders, advocates, as well as adherents was too 
popish and too static. They wcie opposed to all 
teforms. There weie two other chutches, which 
were fationalistic. These weie the Brahmo Samaj 
of Bengal and the Prarthana Samaj of Central and, 
Southern India. They wete 1n many respects allied} 
and owed theit origin to the spirit of protestantism. | 
Raja Ram Mohan Rai, the founder of the Brahmo- 
Samaj, half a century before, had raised a similar 
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anti-idolatry campaign and the Bengal orthodoxy 
was as much in atms against him He established 
the Brahmo Samay with the sole object of reviving 
old Vedic Dharma and introducing reform in the 
Hindu Society. But this great patriot’s political 
entanglements, subsequent death in England, and 
lack of a man of his acumen and vigour among 
his survivors did not allow the Brahmo Samay to 
do as much service to the Hindu culture as sts 
august founder meant. 

Swami Dayanand tried to examine the existing 
institutions with a keen eye He wanted to take 
the fullest advantage of them. What was the use 
of building anew house as long as an older one 
did well® That could have evoked less opposi- 
tion and mote co-operation. For this very puipose 
he visited Bengal and came 1n close touch with Babu 
Keshava Chandta Sen, the leader of the Nava 
Vidhan (reformed section of the Brahmo Samaj) 
a man of selfless devotion to the cause of his country 
and religion, a great orator and having rare capa- 
bilities. But to his utter disappointment, Swami 
Dayanand found the great Bengal: leader too 
eclectic and unworkably indefinite in his aims. 
No doubt, there was a frank exchange of views and 
each received the suggestions of the other with 
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due deference. But on the point of the revival of 
the Vedas, which was originally the main plank of 
the Brahmo Samaj, they could not agree The 
similar fate was in store for Swami Dayanand’s 
talk with the leadets of the Praithana Samay. 

Negotiations failing, there was no alternative 
but to proceed independently and Swami Dayanand 
made a scheme to establish his own separate church, 
with the name Arya Samaj The first Arya Samaj 
was formed in Rajkot but 1t soon broke down. It 
was on the 7th of April, 1875,! that the real founda- 
tion of the church was laid in Bombay and it was 
after this date that the real crystallisation of the 
work commenced 

One more episode must needs be mentioned 
here. The formation of the Arya Samaj roughly 
synchronised. with the foundation of a similar 
movement in New York (America) named the Theo- 
sophical Society, of which Madame Blavatsky, 
a Russian lady, was the Founder President, and 
Colonel Olcott, a prominent member. They ex- 
pressed sympathy with the objects of the Arya Samaj 
and requested Swami Dayanand in very flattering 


Liq aaa water {aay Ho VERR fo (Vide Stone 
Plate, Bombay Arya Samaj, Girgaon) 
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terms to allow their Theosophical Society to be 
linked with the Arya Samay. Swami Dayanand 
acceded to their request and they came to India 
and participated 1n the activities of the Arya Samay. 
For a time it appeared that the Arya Sama and the 
Theosophical Society were one. But when Swami 
Dayanand found that the Madam and her. colla- 
botatets were not preaching Vedic Dharma, but 
something their own, he freed the Arya Samay 
and since then the two movements are quite sepa- 
rate 

Swami Dayanand’s remaining part of life was 
awfully busy He made extensive tours and wrote 
big books No time and no pains were spared to 
make the church strong. 

He died on 30th Octobe1, 1883 (on the Diwali 
of 1940 Vikrama Era) at Ajmer, obviously of 
poison, administered by his cook at the instigation 
of a lady of light fame whose pernicious influence 
on her royal paramour, the Raya of Jodhpur, Swami 
Dayanand openly criticised and whom Swami 
Dayanand’s teachings to the Raja, had proved too 
costly. 

Thus died Swami Dayanand, after struggling 
for about a month against his potsoned body, 
broken 1n health, but by no means in spirit. Hs 
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death scene was a lesson on faith to all those who 
suttounded his sick bed. His last prayer was 
“Thy will be done.” 

Other points of Swami Dayanand’s life! and 
work will be dealt with in connection with the his- 
tory of thes;Arya Samaj as occasion arises. 


1Vide (1) Swami Dayanand’s Life and Teachings by 
Vishwa Prakash—Kala Press, Allahabad. 

(2) Lala Laypat Rat’s Arya Samaj, 

(3) The Life and Teachings of Swami Dayanand Saras- 
wati by Bawa Chhayan Singh, published by Arya Samaj, 
Anatkali, Lahore. 
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CHAPTER IV 
SCRIPTURES 


The main basis of the Arya Samaj, as tts third 
principle suggests, 1s the Vedas. They are four 
in number, the Rg Veda, the Yajur Veda, the Sima 
Veda and the Atharva Veda. Then there ate a 
number of other works included in the “Vedic 
Literature.” 

The Arya Samay believes that the Vedas are not 
only the oldest religious books available, but the 
oldest, older than humanity and revelationary in 
character. They were originally revealed to the 
four Rsis or Sages, Agni, Vayu, Aditya and 
Angiras, in the beginning of the world and from 
them they have come down to us through a chain 
of innumerable Rsis and Sages, the names of 
the earliest ones being still affixed to the Vedic 
Hymns. The Vedas are looked upon as “Svatah 
Pramana” (taq stot) or Primary authority, other 
ancient sctiptutes being held as secondaty of 
derivative (Paratah Pramana, ver: art). This 
means that the Vedas are an independent authority 
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on points of religion. They derive their sanction 
directly from God, while other scriptures aie be- 
lievable only so far as they are 1n consonance with 


the Vedas. 
Among such sacied books are the following-— 


1. The four Brihmanas, Attareya Brahamana, 
Satapatha Brahmana, Sama Brahmana and Gopatha 
Brahmana. They are respectively associated with 
the Rg Veda, the Yajur Veda, the Sama Veda and 
the Atharva Veda They mostly deal with rituals 
and traditions and at places are explanatory to the 
knotty points un the Vedas. 

2. ‘The Upanisads, or books dealing with 
discourses on Divinity and allied subjects. Though 
there are hundreds of Upanisads, big or small, 
the authoritative ones are the following eleven:— 
Téa, Kena, Katha, Attareya, Taittiriya, Pragna, 
Mundaka, Mandtikya, Chhandogya, Brhadaran- 
yaka and the eleventh which 1s of comparatively 
posterior date, called Svetasvatara. 

3. The Angas, six in number:— 

(2) Siksé or a book on orthography. 
(6) Kalpa or rituals. 

(¢) Vyakarana or grammar. 

(@) Nirukta or word-study. 
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(e) Chhanda or metres. 
(f) Jyotis or astronomy 


4. The Updngas ot six books (not schools) of 
philosophy:— 

(2) The Nyaya or rhetoric of Gotama. 

(6) The Sankhya of Kapila. 

(¢) The VatSesika of Kanada. 

(7) The Yoga of Patafiyal. 

(¢) The Parva Mimansa of Jaimini. 

(f) The Uttara Mimansa or Vedanta of 
Vyasa. 

The one thing that 1s peculiar with Swami 
Dayanand in connection with these philosophical 
books, 1s that though in common pailance, they are 
called six different schools, having very little in 
common except the authoritativeness of the Vedas, 
and hostile on many points, the Arya Samay be- 
lieves that they are not separate schools at all, but 
six books, agreeing with each other on all vital 
points written at different times by different authors 
with different angles of vision or different schemes 
of thought. 

5. Manusmgti or Code of Manu. This 1s, 
in a way, a law book in which are codified in detail 
the rights and duties of citizens, subjects as well as 
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state, in different capacities There are more than 
eighteen smgtis available at present, but Swami 
Dayanand’s and therefore the Arya Samayic 
view 1s that Manusmrti is the most ancient and 
most authoritative. 

Besides these, there are Grhya Siitras or codes 
of ceremonials, some of them original, such as 
Gobhilt, Aévalayana, Apastambha, while many 
others spurious. 

So far about ancient books. In addition to these, 
Swami Dayanand’s own books ate also regatded 
as authoritative by the Arya Samaj They are:— 

(2) His commentary on the Rg Veda upto the 

72 Hymn of the Mandala VI, the 
remaining being left unfinished. 

(b) His commentary on the Yajur Veda. 

(¢) ‘The Introduction to the commentary of the 

Rg Veda etc which 1s a fairly big book, 
discussing the principles of interpreting 
the Vedas 

(d) The Satyarthaprakaga (Light of Truth), 

his magnum opus discussing almost all 
points of religion. 

(e) Sanskadravidhi or a book of rituals. 

(f) Aryabhivinaya or a selection of a hundred 
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Veda Mantras of prayer with Hindi mean 
ings. 
(g) Aryoddesgya Ratnamalé or a small book 


giving pithy definitions of well-known 
theological terms. 


(2) Vyavaharbhanu, a small Hindi pamph- 
let, giving common advice on evety- 
day subjects of life. 


(2) Gokarunanidh: or a booklet denouncing 
slaughter of cows and other animals and 
emphasising the importance of non- 
violence. 


Besides, there are a number of polemical 
pamphlets issued from time to time, clarifying his 
position or controverting the position of his polemi- 
cal adversaries. 

This 1s the positrve side of the sctiptutes. 
Let us remember that thete 1s a negative side too. 
Aryas are a very very old nation and their religion 
and society have passed through innumerable big 
cataclysms. The rise and fall of kings, clans, 
tribes or sects have always been accompanied by 
upheavals in literature, especially in religious 
literature and either spurious books have cropped 
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up or authoritative books have been mutilated 
by means of interpolations. This 1s not peculiar 
to India alone. Even those nations whose history 
does not go beyond a few centuries have met with 
the same fate as fat as their literature 1s concerned 
Therefore it 1s that in order to make the creed of 
the Arya Samay definite, Swami Dayanand has laid 
down some views. For instance 18 Puranas and 
about as many Up-Puranas which are voluminous 
books on Hindu teligion and wherein the spirit 
pervading 1s anti-Vedic are not held as authority 
while other scriptures, which we have mentioned 
above, ate authority only so far as they tally with 
the Vedas. This 1s applicable to Swami Dayanand’s 
works as much as with other books. Which book 1s 
altogether spurious and which though not spurious, 
has interpolations, can be decided by the spuitit 
pervading through the book as well as the context. 
When water gets muddy there are methods to filter 
it. Likewise are there methods to filter literature 
too. And Swami Dayanand has dwelt extensively 
on this point in his “Commentary to the Rg Veda 
etc.” The main theme of that book 1s to find out 
how to interpret Vedic words in the sense which 
was originally theirs and to steer clear from the 
sense which has attached itself to them in sub- 


SCRIPTURES 41 


sequent periods. This is a very vital point and on 
this, mainly, depends the question as to what 
the Vedas teach. Unfortunately political earth- 
quakes which have from time to time visited this 
land of the Aryas, have swept away all ancient com- 
mentaries. Such as that of Siyana and Mahidhara 
are only a few centuries old and belong to a period 
when the country was engrossed im rank supersti- 
tion and foreign encioachment upon the Aryan 
culture was destroying all that was.old. ‘The value 
of these commentaties lies not in giving what was 
original, but in preserving from decay what little 
had temamed The great service that Swami 
Dayanand has done is that not only has he traced 
the Vedic terms to their pristine purity, but has also 
emphasized the importance of such a research, in 
the absence of which the pute gold 1s lying hidden 
under the debris of Vedic ruins (culture) and the 
humanity 1s kept deprived of its benefits. 

Now the question is how Piinciple No. 3 
reconciles with Principles Nos 4 and 5. When it is 
essential to believe in the Vedas, how can you ask 
a man to be always prepared to accept truth and to 
tenounce unttuth ? How can you keep your mind 
open and close both, at the same time? Is 1t not 
closing the mind with a jammed door when you ask 
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him to tegatd the Vedas as final? We say that 
these things are not inconsistent. We have dis- 
cussed in the second chapter the desirability of 
having a definite creed. We do not mean that the 
creed 1s unchangeable. It may change when the 
whole Arya Samaj wants it, but 1t should be safe 
from fickle-mindedness of its members. Secondly, 
human reason has only a limited amount of strength 
and needs divine help. The Vedas do supply that 
help. They check the reason from being either 
helplessly weak or running riot. It as quite sational 
to seek such aid because it is rational to realize 
the limtations of human scoson It 1s itrational 
and superstitious to believe that human reason is 
all-powerful and the safest-guide in all matters, 
even unhelped by any other agency. History 
does not vouchsafe such a position The infalli- 
bility of the Vedas does not mean that we should 
suspend our reasoning faculty. Just as we cannot 
take the help of the sun by closing our eyes, just so 
we cannot understand the Vedas without exercising 
our reason to the fullest extent. Our interpretation 
of the Vedas must be rationalistic. 

Finally, if a man finds the Vedic teachings 
against all canons of truth, the best thing for him 
1s to cling to truth and to forsake all else whether 
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the Vedas, the Arya Samay or anything else. The 
Arya Samaj does not wish its members to be dog- 
matic, ittational or superstitious. 


CHAPTER V 
THE PHILOSOPHY OF THE ARYA SAMAJ 


The Arya Samayists ate realists as opposed | 


( 
to idealists and pluralists as opposed to monists. | 
In one short sentence, they believe im the coeval | 
eternality of God, souls and matter. And this 
belief they hold on the strength of the Vedas and 
other Vedic books including the Vedanta. “There 
is nothing else than Brahman” is a well known 
Vedantic formula which 1s not subscribed to by the 
Arya Samay. The Atya Samayist argues as follows: 

“T am.” ‘Jt is an axiomatic tiuth. To deny 
one’s own existence means to deny the existence 
of one’s thoughts and then of everything which the 
thoughts can imply ; No. 1. 

Then, I am not the body, yet I have body. 
I see, but with my eye, which 1s different from me. 
I cannot deny my act of seeing and I cannot deny 
my act of seeing with my eye. Therefore I have 
to conclude that there 1s something else than me, 
not like me in kind, but such as associated with 
me does serve as my organ or instrument. This 
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eye is not a seerlike me. It cannot seealone. But 
when associated with me, it can function as a 
means of seeing. The telescope 1s useless without 
the eye, but does help the eye. 

This shows that there is something non-sentient 
distinct from the setzent me, which somehow lends 
its illumination to the former. hrs 2s matter. 


Now it is clear that there is one entity called 
‘TY’ which is sentient and there 1s another entity 
different from me in kind, which though entirely 
non-sentient becomes sentient through me and 
1s called matter. There 1s other matter too, 
with which I come in contact through the formet 
matter, body. But I am not the only sentient berg. 
There ate so many mote. ‘They exist as realisti- 
cally as other things, and they have senses as I have. 
This indicates the plurality of souls. 

But we cannot stop here, There are many 
matetial things, which ate neither in my power 
nor in the power of other me-ke selves. Some- 
times J realize that though the master of my body, 
I am in many respects under some other powet 
which 1s the greatest of all, the Paramount Self. 

DAES ES GOA ase ven oes No. 3. 

This 1s the broad outline. But the question 
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1s how the Arya Samay maintaims its this post- 
tion in philosophy in the midst of so many ssms 
which occupy the field. There 1s no doubt that 
all philosophies deal with these three questions, 
God, Soul and matter, but economy of causation 
impels us to seek one gieat principle which might 
cover all other things. Between spiritual monism 
and material monism the1e are so many grades and 
each claims rightness for itself Whether all these, 
or any one of them satisfy that one great condition 
of philosophy, the reduction of all to oneness of 
the cause, is a question. Jf at the bottom of all the 
phenomena which pass by the name Universe, there 
1s one and one reality alone, then the question of 
questions 1s how that one reality gives rise to other 
tealities or even unrealities The manyness of reali- 
ties you can deny, but the manyness of unrealities 
you cannot deny. You can call them appeatances 
as distinguished from Being But if you use the 
woid ‘appearances’ in some sense, you will have to 
explain what the word ‘appearances’ mean and how 
these appeatances arise. You can perhaps say 
that realities need be traced to their origin, but not 
unrealities. How can you ask for the cause of an 
effect which does not exist? True. What is not 
cannot be explained and whoever asks for the ex- 
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planation of a thing which never happened may be 
mischievous. But there 1s a difference between 
““what 1s not, and appears” and “what 1s not and 
does not appear.” The second needs no explana- 
tion but the first does The real-appearing unreals 
have to be explained if philosophy means to func- 
tion. I see a chair befoie me. You say, it 1s not 
a chair, 1t only appears so. Well, 1t may be. But 
there should be a2 reason why that which 1s not a 
chair appeais a chair. 

Thus, the Arya Samayist says, if there is only 
one reality, whether matter or spirit, what 1s the 
explanation of the plurality of objects whether real 
of apparent P 

Here the word ‘appear’ has to be clarified. 
What 1s out conception of ‘appeatance’?? When 
do we say that a thing is not, but appears? Does 
such a thing ever happen? Yes. All tllusions 
and hallucinations come under this category. A 
straight rod appears curve in water. What does 
this statement mean? Has the rod changed? No. 
What has changed? ‘The place of the rod, or the 
environment of the rod? At first the trod was 
in air and looked as straight. Now it is im 
water and looks curve. If the tod has become 
curved by being immersed in water, then there is no 
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question of ‘appearance’. You will say that the rod 
was straight; now it has become cutved. But this 
ts not the case. The tod was straight while in 
air Itis equally straight while in water. The 
difference 1s that at first 1t was straight and appeared 
straight Now it 1s straight but appears curve. 
It means that ‘appearance’ implies subjective 
change rather than objective If my knowledge 
changes according to the change in the object, 
I shall not use the word ‘appeat?. If the object 
remains the same, but my knowledge changes 
about it, I shall say, “at appears different.” A man 
was fat; now due to sickness, he has become lean, 
It is not a case of appearance If he 1s equally fat 
and yet I see him lean, it 1s a pure case of appearance, 
This means that when we say that the reality 1s one, 
but it appears many, the change 1s 1n the knowledge 
of the seer To put it more bluntly, the seer is 
one, there is nothing besides that seer. But this 
seet sees a large number of things, now one, now 
another, which do not exist at all The change in 
the objects seen does not arise, as they were not 
existent. It 1s nerther the case of becoming. The 
objects were not, how could they become? It 
simply means that the seer changes, or his knowledge 
changes? If you go deeper, you can say that the 
4 
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knowledge gua knowledge 1s teal. It 1s the kvow- 
ledge of the knower Unreality belongs to the objects 
which do not exist and, my knowledge says, they 
do. 

Now the question 1s what 15 the cause of thts 
appearance of plurality? Woes the cause lie in the 
knower or outside him? According to our hvpo- 
thesis, there was no such thing as outside. There- 
fore the cause must lie in the knower himself. 
He is one. There 1s nothing else. This nothing 
does not change into “many somethings ” Simply 
he sees many things while there 1s none Why? 
Monism, especially spiritual monism has to explain 
it. Efforts hitherto made in the realm of philo- 
sophy have not been successful 

For material monism the question of appeat- 
ance does not arise. It posits the existence of one 
undivided matter not composed of parts and tliere- 
fore indivisible also. If you say that this one 
matter does have many parts, it will be wiong 
to call 1t wonzsm, 1t will be a sure case of pluralism. 
If the original matter 1s one, without parts, the 
question 1s how it can change into many. Where 
to get an illustration of such a queer theory and 
where to get a support for it? Water changes into 
ice because water is not one, the manyness of mole- 
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cules is there If water had been one partless mass, 
without anything else, its change into ice would 
have been impossible. 

Therefore, the Arya Samaj argues, monism 
whether spiritual or material, does not stand and 
must give place to pluralism. But then, 1s 1t spiti- 
tual pluralism, or ideal pluralism or material plu- 
talism that the Arya Samaj advocates? That 1s, 
which of the following cases ? 


(2) 
(4) 


The spirit is one, but its ideas are many. 
(Idealistic pluralism). 

There are many spirits and their tdeas 
are naturally many 

There are many material things, and they 
produce many things by permutation and 
combination 

There are many spirits and many matters. 
There are many spitits and many matters 
and in addition to them, one Great Spirit 
which governs the aforesaid many of both 
kinds. 


Cases (a) and (b) are fraught with difficulties. 
What 1s the relation between the spirit and its ideas ? 
Do the latter exist permanently without reference to 
the objects which they signify? If not, what gives 
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tise to them? 

Case (¢) 1s defective so far that it does not 
posit intelligence that might occasion that permu- 
tation and combination. How can blind un-intelli- 
gent things combine in intelligent ways? 

The fourth case obviates the difficulty pointed 
out just now, but does not explain unification which 
is the most patent and most considerable pheno- 
menon of the Universe. 

Now the fifth alternative remains! and must 
stand. ‘That 1s, there are many intelligent souls, 
non-sentient matter consisting of many parts and 
one all-intelligent God, the Governor of all else. 


1 Vide Reason and Religion by G. Upadhyaya, Chapter X. 


CHAPTER VI 
CONCEPTION OF GOD 


The second principle of the Arya Samay has 
delineated its conception of God, though fuller 
explanation 1s needed. 

The one great and vital difference between the 
Arya Samay and other religions is the Arya Samayic 
belief that God does not create the world (x) ont of 
nothing, (2) for Himself There ate eternal souls, 
possessing limited intelligence, as well as theie is 
non-intelligent eternal matter, of which the Uni- 
verse 1s composed and God 1s that all-intelligent, all- 
powerful and all-pervading being who effects this 
composition, This we have briefly discussed in 
the last chapter 

The first thing, that 1s most striking about 
Godhead 1s that He has made the world. So far we 
are all at one, J mean, all those who believe in the 
existence of God. Now there 1s a question. Does 
God create the Universe out of nothing or out of 
something or out of Himself? The first case 1s 
impossible, as nothing can come out of “nothing.” 
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Even now, in this created world, we see hundreds 
of things which, according to theists, are God’s 
creations Not one of them 1s a creation out of 
nothing. A tree springs up, not out of nothing, 
but out of something If God was the only exis- 
tence before the Universe was created and there was 
no other existence at all, even if God could create 
cut of nothing, there was no reason why God 
should cieate anything Some say that God 
did so 1n order to glorify Himself. This 1s absurd. 
God needs no glory. Glorification 1s something 
that is possible before equals or superiors only. 
What glory is there if there 1s none to see my great- 
ness except my own creatures? The world with 
so much muiseiy and shortcoming can bring its 
maker stultificatton rather than glory if there 1s 
no other purpose. 

Nor.can God create anything out of Himself. 
It would either mean that God contained within 
Himself all that came out afterwards or that He 
changed Himself into the form of Universe as gold is 
changed into bangles. In the first case He 1s at His 
best a mere producer. In the second case, change 
always implies imperfection. A thing changes due 
to some outside agency when the latter 1s stronger. 
It changes by ttself if it lacks anything. A perfect 
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being cannot, need not, and does not admit any 
change. The third alternative holds good, that 
is, the creation of univeise is another name of its 
composition out of the matter already existent for 
the benefit of the eternally existent souls. 

With this idea as foundation, if we proceed 
further we must admit that:— 


(1) God 1s one. Plutality of Governors is an 
absurdity. If there are many Gods they will be 
either all equal or one superior to others. In the 
first case their jurisdictions will clash. In the 
second, inferiority of others would dethrone them 
from Godhead 

(2) God must be all-pervading In order to 
impel and control activity, at every place, He must 
be there, i¢., wethrn all. 

This means that God 1s formless, indivisible, 
finer than the finest, invisible, beyond the reach 
of senses. 

(3) He should be all-intelligence, all-know- 
ledge. No activity is possible without knowledge. 

(4) He 1s kind and just, as He makes the world 
for souls and does not betray His partiality to any. 

(5) He 1s changeless and cannot incarnate. 
Coming into flesh implies weakness. He 1s all- 
powerful, having no rival to challenge or thwart 
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His authority or action. 

The Atya Samaj does not look upon God as a 
despot. He does nothing at His sweet will. In 
fact He wants nothing. He loves souls; therefore 
He makes this world as a field of activity for the 
souls. These souls are free in the11 actions. They 
have a free choice. In this freedom of choice lies 
the emancipation of the souls. They ate free to 
develop their capabilities. The resistance which 
nature sometimes offers to them 1s to their benefit. 
It makes them stionger. If souls had no freedom, 
they were as good as dolls or inanimate puppets. 
No choice, no responsibility. No responsibility, 
no development No question of mercy or justice. 
God supplies opportunities. Souls utilize them 
at theit own discretion. 

The Arya Samajic conception of God 1s not of 
a big petson. The word Purusa used in the Vedas 
has an etymological sense. It means all-pervading, 
not that 1t has body like ours. We look upon God 
as the Great controller of laws which govern the 
universe.? 


Vide Swami Dayanand’s Satyarthaprak@éa, Chapters 
VIE and VII. 


CHAPTER VII 
SIN AND PAIN 


Sin and pain are as abominable twins for the 
world as they ate puzzling to philosophy and reli- 
gion. They have made the world miserable and 
philosophy intricate. It has not been possible to 
eliminate them, nor easy to minimize them, yet 
they have undermined faith and godliness. 

When God made the world, why did He make 
these two things? For his glorification? No. 
Who glorifies God for these two ugly monsters ? 
For the benefit of souls? How? Of what in- 
trinsic or extiinsic advantage 1s sin? Then where- 
for else? A serious pioblem, cnough to upset 
theism and accentuate atheism If God is all- 
powerful, He does not want to banish sin and pain 
from the world. He 1s unkind If He wills to 
remove sin and pain, and cannot, He1s weak. ‘This 
is a grave charge against theism, godliness and reli- 
giosity, levelled by those for whom God 1s a myth. 
But how do they solve the tangle ? What materia- 
listic explanation 1s of sin and pam? If there is no 
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God, and there are no eternal sentient spitits, what 
1s the genesis of sin and painP And how can they 
be lessened of exterminated? In fact materia- 
lism has never been able to explain the problem. 
It has all along occupied the casy position of the 
assailant. It has criticised theism expecting that 
the weakness of theism will not allow the latter to 
counter-attack, While I have secn much written in 
books on theism by way of defence, or 1n books 
on atheism by way of attack, I have seen nowhere 
materialism being asked the explanation of sin and 
pain. Suppose theism acknowledges its defeat and 
1s ready to abdicate in favour of atheism, has it no 
tight to ask how atheism would solve the tangle 
and help philosophy (let alone religion)? 


Go to the very root of sm When you do a 
thing whith you should not do, or do not do a thing which 
you should do, it 1s a sin This presupposes two 
things, first the presence of two ot more alterna- 
tives with you and secondly, your responsibility 
which again means your power and freedom of 
discretion. If there 1s only one path before you 
and you have to walk along it, under compulsion, 
the question of sin does not arise. I may mention 
at the outset that mistake, error, fault, crime, vice, 
and sin are the same as far as concerns this question. 
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The same thing has different names at different 
occasions. There 1s difference of degrees and not 
of kind. 

If materialism does not admit of a funda~ 
mentally intelligent spirit, there 1s no question of 
discretion. No discretion, no responsibility.” No 
responsibility, no choice and therefore no sin. 

The Arya Samayic view 1s that God does not 
cteate sin, nor creates the sinner The sinning 
soul 1s eternal and uncreated For its use God has 
created things which the soul has freedom to use, 
not to use, ot to use wrongly. The things that God 
has cteated are all good, all useful The only bad 
thing 1s their wrong use "This wrong use cannot be 
laid at God’s door. It 1s the fault of the errmg 
soul. It 1s wrong to say that God has made a free 
soul He has neither made a soul, nor made the 
already existent soul, free. The soul is eternal and 
so is its freedom This fieedom gives the soul a 
discretion to choose the right couise which we call 
vittue If it fails to do so, 1t takes another course. 
This we call vice. The tight course 1s to bring the 
soul happiness, the wrong one, unhappiness. There- 
fore it 1s clear that God does not produce pam. It 
follows sin 1n natural sequence. If you do not believe 
in the eternality of souls, you are no doubt on the 
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horns of the dilemma. You should admit that God 
1s either weak or unkind But 1f God is free from 
the responsibility of creating souls, His providing 
the souls with things necessary for the souls, shows 
His kindness, intelligence as well as all-powerful- 
ness. The responsibility of misusing those objects 
and therefore sinning lies with the souls If an 
apple and a knife are put before me, I can cut the 
apple and enjoy it. If ] cut my finger and thrust 
the apple into my eye, I must suffer and the provider 
of the apple and the knife 1s nesther blameable for 
my mistake, norfor the suffering which this mistake 
entails The same analogy can be extended else- 
where. 

Why should mistakes bring about unhappiness 
instead of happiness, is a funny question? It 
ptesupposes an absurdity that to use a thing, or 
not to use Jt, or to use 1t wrongly is the same thing 
and should have the same result. 

You can say that free souls might have done 
free action; why did God give them pain when they 
ptoceeded wrongly? But a little thought wili 
tell you that if you admit the first proposition, yout 
question does not stand. Pain given in return for 
the sin is remedial. All pains are remedial; some 
of them are preventive of further sins; and others 
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obliterate the impressions of the past ones. Total 
absence of pain would mean chaotic indiscrimina- 
tion of treatment for all actions, vicious and vittu- 
ous What would you say of an educational inst1- 
tution, where either no tests are held, or equal pass 
matks are given to all irrespective of the accuracy 
of answers? Ifthe universe is meant to help your 
evolution, as a school 1s to help your education, 
your freedom of action and the consequences which 
this freedom occasions are both necessary. The 
deprival of choice or freedom 1s the greatest curse 
as it brings you to the level of a dead, unintelligent 
machine which has no. purpose of tts own. 


CHAPTER VIII 
ON WORSHIP 


In all religions, worship is the most essential 
of religious duties and holds the most prominent 
position in one’s life Temples, mosques, churches 
and sacred places, they are all to this one end. But 
peoples’ 1dea of worship differs, and with it, the 
modes of worship. Neatly ninety-nine percent 
quarrels, feuds and schisms centre round these 
modes and often trifling differences lead to horrible 
consequences and age-long hostilities 

The Arya Samaj believes in the efficacy of wor- 
ship, but with one difference Worship according 
to the Arya Samaj is not expratoiy, but purtficatory> 
It is no penalty or atoncment for past sins or mis- 
takes, of oneself o1 others. The immutable and 
rigid law of action or Karma does not admit of such 
athing. “You must get the fruit of the action done 
whether good or bad.” Worship purtfies the heart 
and first changes our attitude towards the sufferings 


1 Satyarthaprakaga, Chapter VII 
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ot joys due to past actions, secondly enables us to 
be careful about our future duties. 

Worship has been divided into three grades, 
(1) Stuti (ea@fe) or reverential enumeration of 
God’s attiibutes, (2) Prirthana (srfar) or suppli- 
cation for vittuous life, (3) Upasana (sataar) 
or approach, z¢, realization or at-one-ment. Con- 
templation of God means the contemplation of His 
attributes. This changes our mental attitude. 
You cannot think of a beautiful object, without 
being enamoured of it, or talk of a warrior with- 
out participating with him the feeling of his bravery. 
Similarly, enumeration by tongue, and simultaneous 
contemplation by mind, of the attributes of God 
prepare ground for the actions which are to follow. 
This 1s sfute.Prarthand ot supplication empha- 
sizes out individual humbleness, need of our 
dependence on and co-opeiation with, cosmic power 
and suppresses the feeling of self-centredness which 
1s often the cause of wrecking one’s life These two 
processes of stuiz and prarthand lead to piety of 
living and bring one to that level on which, instead 
of looking upon God with awe, from distance, 
we begin to realize that He 1s ours and we are His.? 


‘equeata aaenfa (Rg Veda VIII-92-32). 
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These three processes ate by no means inseparable 
in one’s mind, one merges into another. And all 
three elements dexterously combined together, 
form what we call in Sanskrit Sandhyd or commu- 
nion of the soul with God 

The Vedas are full of such prayers, the most 
typical being the Gayatri Mantra which runs as 
follows-— 

MIy uta eq 1 Tr Afagatey wit aaeq sates faat 
wa wateaTT | 

(Yaurveda 3-35). 

(s13q7) God (2) 1s support of all that 1s below; 
(4a) of all that 1s in the middle; (e1) and of all 
that is above (aafg) Let us imbibe (aq) that 
(atm) excellent (wt) glory (#fag) of the 
creator (@4er). God, (4) who (sear) may 
actuate or guide (a) our (faa ) intellects. 

There is another Mantra:— 

aay fararis ca aang Ta | AS AA TH ATTA 

(Yaurveda 30-3). 

(a4 afar) O God the creator, (arya) remove 
(faearfr gfeatft) all evils; (aq wx) whatever 1s 
good, (aq 7: aTga) that you give unto us. 

We pray to God under different circumstances. 
A hungty man begs for bread; the sick for healing, 
a man in trouble for protection, a poor man for 

3, 
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wealth. Here we contemplate upon God’s great- 
ness, feel our wants and humiliation and ate re- 
minded of our close relationship with the Almighty. 
This contemplation takes away the dirt due to past 
actions and enables us to so behave 1m future that 
our actions may not go wrong Manusmrti has 
put the truth in popular language in this way:— 


gat wear soferssaaraay arateft | 
aferar g aaraiat wat afer feared 
(Manu II 102) 


The morning Sandhyd washes away the impres- 
sions of the misdeeds of the night and the evening 
Sandbyd takes away the ditt of the day 

The sycophant. may say that we are flatterers, 
why should we eulogize God and tickle His humour 
when His justice gives us nothing more, nothing 
less than we deserve > Or why should we cry so 
loudly when we know that He 1s no deaf? Let 
alone those who have chosen for themselves the 
easy task of scoffing The reader should ask his own 
self as to what the effect of prayer 1s on his mind and 
how the mind so effected can change his future 
actions. 

Let us here make it clear that the Arya Samaj 
does not advocate the general mode of worship 
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which goes by gross name of idolatry or fettish- 
wotship or by the finer title 1mage-worship. There 
1s nothing so much that the Vedas denounce, as 
idolatry Swami Dayanand’s tuthless crusade 
against idolatry 1s well-known. Some persons 
who by mistake have learnt to identify Hinduism 
with idol-worship thought Swam: Dayanand a 
sectet preacher of Christianity or Islam, because the 
two last named religions cry from the tops of thezr 
churches and mosques that they denounce idolatry. 
Swamt Dayanand, as Raja Ram Mohan Roy half 
a centuty before him, taught that idolatry had no 
place whatsoeve: in the worship of the Vedic 
Aryans. In his Satyarthaprakaga, Swami Dayanand 
has proved at a very great length, the sinfulness of 
idolatry. Fust of all, you cannot make an image 
ot idol of God? All the images so far available 
in India, Rome, Greece or any other part of the 
world ate the representations, imaginary or teal, 
of gods and goddesses which were wrongly sup- 
posed to be the incarnations of the unchangeable 


God. If you just study the mythology that has 


1 Chapters VII and XI. 
a Ter wferar afer wer ar Ae Ta 1 (AAT 32-3) 


Thete cannot be the idol of Him whose glory is well- 
known (Yaurveda 32-3) 
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been woven round these images, you will be asto- 
nished to find the most horrible non-sense there. 
The Arya Samaj says that idolatry has kept the 
world in gross ignorance about God, has made 
people woefully superstitious, and the priest-craft 
criminally selfish. A gteat majority of religious 
evils can be justly laid at the door of 1dolatry. 
Even those faiths which are proud of their mono- 
theism and iconoclastic achievements could not 
escape from the pernicious effects of 1dolatry 
because they did not strike at the vety root of the 
evil. The creed of idolatry springs from a belief 
that God incarnates. Jesus 1s God incarnate and 
Mary 1s God’s mother’ This gives importance to 
the images of Jesus and Mary, whether metallic 
or otherwise. In Islam, images are strictly prohi- 
bited, but their place is taken by still grosser things 
in the shape of tombs. ‘The Mahomedan 1s a noto- 
tious tomb-wotshipper and 1s not a jot behind the 
Hindu idolator in tituals and superstitions. The 
Hindu idol has a mysterious something round 1t, 
so has a Moslem tomb. The Hindu priest in the 
temple and the Moslem Pira in the grave-yard are 
both greed incarnate and equally exploit the igno- 
rant worshippers. It can be said to the credit of 
Christ and Mohammad both that they wished to 
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abolish idolatry. But the doctrine of divine in- 
catnation of Jesus could not free the Christians 
from the evil of image-worship Similarly the 
Syda ort mode of worship of the Moslems shows 
that though the 1mages before which the 1dola- 
trous Atabs used to bend down, have been removed, 
the very act of so bending still persists The Arya 
Samaj lays down that worship is not a physical 
action, it 1s not the bending down of my physical 
head before a physical magnate. What does bend- 
ing of head in front of God mean when God 1s 
vithin the head itself? Why fold your hands 
when the Almighty is within the hands? Wor- 
ship means contemplation which can be the best 
done, in a physical posture which 1s helpful in 
bringing about the one-pointedness of the mund. 
In Yogadargana?, Patafiyali has given the methods 
of concenttating one’s mind That 1s called Yoga’ 
which is real wotship As soon as there 1s a har- 
mony in different tendencies of mind, mental 
equilibriam results and worldly objects, being shut 
out, one feels the existence of the Inner Self. 

On recitation of God’s names, again the Arya 


1Vide aeRacafa as | TAT RE TTR ISACATAT II 
(aT—212,3) 
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Samaj has its own say. Metre recitation of names 
is useless and, with credulity mixed with it, leads 
to pernicious results. Swami Dayanand says that 
the word ‘sugar’ does not sweeten your mouth, 
nor the repetition of a name, however divine, can 
make you holy. Ingenious methods of speedy 
reproductions of God’s names in Japa (7), 1ecita- 
tions, such as the Tibetan’s prayer-wheel are more a 
jugglery than a worship, and do not bring about 
those results for which prayer was meant. 

Similarly, the Arya Samay denounces the prac- 
tice of offering bribes to God. Some persons think 
that such offers can give persons an opportunity 
to be charitable and useful charitable institutions can 
gtow out of this delusion. But the evil accruing 
out of the practice far out-does the good contem- 
plated. To play upon the credulity of the igno- 
rant 1s a teligious crime and should be vehemently 
discredited. 


CHAPTER IX 
AN OUTLINE OF RELIGIOUS TENETS 


[x] 


We have already said that the Arya Samaj 
believes in the eternality of God, souls and matter. 
God 1s all-knowledge, all-intelligence, all-power, 
perfect and infinite. Souls are many. They are 
intelligent beings whose knowledge 1s subject to 
change. They are imperfect and progressive 
beings. Matter is a collection of non-sentient 
atoms. These atoms combined schematically pro- 
duce the body, and other objects of the untvetse. 
The soul. has two conditions, liberated and unli- 
berated. Unliberated souls requite material body 
for their work Theit coming into contact with 
the body 1s birth and their separation, death. There 
is a continuous cycle of deaths and births, one fol- 
lowing the other in unbreakable succession, This 
1s called the doctrine of transmigration of souls. 
When through constant efforts to live a noble life 
through many cycles of births and deaths, the soul 
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has achieved the highest progress possible, and be- 
yond which it 1s not possible to go, the soul leaves 
the body and 1s liberated. That 1s called Moksa 
ot Liberation. In this condition the soul does not 
need a body and enjoys God’s bliss directly. Let 1t be 
remembered that Moksa 1s not the name of a place, 
but of a condition This condition lasts for too 
divine years, which come to 311040000000000 
mundane yeats (3110410!) Nothing that 
begins 1s endless and by the same puinciple, the 
period of liberation, which began, cannot be end- 
less. After passing this long petiod, the soul comes 
again into the body and another cycle proceeds 
In this cycle it 1s possible for the soul to speedily 
develop itself and win its liberation soon Ot tt 
1s also possible that the soul may get a little aberta- 
tion and a downward march may begin 

The soul can take the body of an animal, 1n- 
sect or any I1ving being according to its deserts. 
Tt can go up and up or come down and down 
from animal to animal or man and from man to 
man or animal.t All living beings whether tiny 
insects or big lions and elephants have the same 
souls which ate originally the same and the differ- 


1See ‘Reason and Religion’, Chapter VII. 
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ence in species 1s the difference of bodies. 

Matetial bodies are of three sorts (1) gross 
or Sthila (eq wee) (2) Astral or Siiksma 
(qer waz) (3) Causal or Karana (arr adiz).# 
The bodies which are tangible to our senses are 
gtoss But they have with them finer bodies, 
which ate not realizable by senses The smpres- 
sions teceived by the gross body filter down to the 
astral bodies or Siiksma Sarira These astral 
bodies develop through gross bodies and when 
one dies, one’s astral body leaves its gross body 
and gets another gross body, which means next 
birth. The causal body always remains with the 
soul 


[2] 


The human society 1s divided into four varnas 
ot classes called the Brahmana, the Ksattrrya, the 
Vaisya and the Sidra These classes depend upon 
quality (77), action (4H) and temperament 
(saara) and not on birth, The aim of this 
classification 1s the distribution of duties and rights 
1n order to effect an adjustment between the indivi- 
duals and the society. Inter-dining 1s not prohi- 


See Satyarthaprakaga, Chapter IX 
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bited between these classes and inter-martiage 1s 
allowable only so far as there is an affinity between 
the pair. 

The duties of a Briahmana ate to read and teach 
scriptures, to perform yayjfias and to officiate on 
yajfias, to give and to receive charities 

The duties of a Ksattrrya are to read. Vedas, 
to perform yajfias, to protect the society physically 
and politically from its internal and external foes 
and to abstain from self-indulgence. The duties 
of a Vatsya are besides reading the Vedas and per- 
forming yajiias, to produce and distribute wealth 
through agriculture, industry, art and trade. 

If a man is constitutionally unfit to do either 
of the above functions, he 1s a Sidra and must take 
to menial work. 

The varna is changeable 1n this life as well as 
in the other Ife It 1s a social organisation.+ 


lyeqrrqaeraat Ot aa aT | 
aa oferta aeMTATATeTaAT | 

ayo iss 
TATA TaN aafasmeqqaaas | 
fayasasafiaea afaaer wareaa: 1 
TET way aafaseaaaa FT 
anata aete +t deer Siete T 
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[3] 


The human life is divided into four dframas 
(aTaq) or grades The first 1s the Brahmacharya 
Aétama (agra amt) wherein the boy or the girl 
keeps his or her celebacy and learns secular and 
religious literature under strict mental and physical 
discipline. It generally lasts upto the age of 25 1n 
case of males and 16 in case of females. 

The second is the Grhastha Aégrama (aaeq 
staat) or House-holder’s stage in which man 
marties, begets children and leads noble family 
life This usually goes upto the fiftieth year. 

The thitd 1s the Vanaprasthagrama {ara- 
seqpra) or forester’s life in which hard austerities 
have to be performed. Man leaves his family 
altogether and all worldly enjoyments. 

The fourth is the Sanyasasrama (arate a7) 
ot the life of renunciation. In this the man 
gives up all personal ties and becomes entirely the 
unpaid servant of the society. His duty 1s peri- 
patetic. He claims nothing for himself. Even 


Uae | WaT TA. HA AUTeATT | 
yaaa aml ByNTAATAAAT it 
(Ho fiss-82) 
On this, see Satyarthaprakiga, Chapter IV. 
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self-protection 1s not allowed him His work 1s 
to pteach noble Irving and to save the society from 
gross evils 


The first Aérama 1s compulsory There 
ought to be social and political rules to enforce 
compulsory education and prohibit early marriage. 

Other Agramas ate optional That 1s, if a 
man 1s fit to enter the next Agrama and 1s willing as 
well, he will do so If either of these two condi- 
tions 1s missing he cannot take to that asrama 
For instance those who are unfit to marry should not 
be householders And those who are fit, but want 
to live singly, cannot be forced to marry against 
their will. Of course there should be restrictions 
to check their voluptuousness 

Similarly, if a man wants to be Vanaprastha or 
Sanyasin after the first stage, without crossing the 
two intermediary stages, he 1s perfectly allowed to 
do so If unfit, he has no right to go further 
If an unfit and selfish householder proposes to be a 
Sanydsin, he 1s not allowed his option. He must 
be checked, else he will prove harmful to himself 
and the society. Vatragya or real internal detach- 
ment 1s required to become a Vanaprastha or San- 
yasin As long as that state of mind does not 
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atise, permission to change the agrama is not 
given. 


[4] 


The Arya Samay does not allow Sraddha and 
Tarpana for the dead Sriddha (s@) and 
Tarpana (wit) according to the Arya Samayic 
interpretation means supporting the Irving patents 
revetentially and satisfying their wants. 


[5 ] 


The Arya Samaj does not allow polygamy. 
One man should have one wife Widows and 
widowers if quite young are allowed to temarty, 
but not beyond a particular age. Divorce 1s not 
allowed. Some people favour divorce under 
exceptional circumstances on the authority of cer- 
tain scriptures But it is a disputed question and 
the issue has not yet been clarified. 

Niyoga or tempozaty connection for procreation 
under very very restricted circumstances has been 
allowed by Swam: Dayanand in his works on the 
strength of the Vedic scriptures. But the Arya Samaj; 
1s still governed by the Hindu Law and the n1yoga 
question has never been practically tackled. Inter- 
caste marttiages ate allowed and recently “the Arya 
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Samaj Inter-cast-marriage Validation Act” has 
become law. 

The Arya Samaj does not allow cousin-marri- 
age. Marriage among near relations is forbidden. 
At least, father’s family and mother’s six genera- 
tions must be avoided * “The custom among the 
southerners to marry sister’s daughter or maternal 
uncle’s daughter, 1s also looked upon as anti-Vedic 
and therefore disallowed. 


[6] 

The Arya Samay does not believe in geographi- 
cal sanctity of any place of pilgrimage, tiver, moun- 
tain, city or tomb. Tombs or Samadhis are against 
its principles Places may have historical impot- 
tance, but nothing divine should be attributed to 
them. You may bathe in the Ganges daily, but 
should not understand that these ablutions will 
free you from sins Similarly, fairs are useless if 
they have no social, political, economical or educa- 
tional value, and objectionable if any superstition 
is associated with them. 


*sraftvsr aT ATgeattar & at fs 
aT weed fesrcitat arcanfit Heaps | 
(Manusmrti IIH, 5). 
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[7] 


Fasts and Vigils The Arya Samaj does not 
attach any spiritual value to them. Fasts may be 
useful from medical point of view, but not other- 
wise Fasts may be preparatory to certain yogi 
practices, but thereto, their smportance is physical. 


[8] 

The Arya Samaj believes in ,vegetarianism.? 
Flesh-eating (including fish and egg) 1s regarded a 
sin as flesh cannot be obtained without killing. 
Drinking is also disallowed. Smoking or use of 
other intoxicants 1s supposed to be bad. 


[9] 


If you ask an Aryasamajist, “Who are you?” 
he will say, “Jaman Arya” “What 1s your re- 
ligion?” “Vedic,” 


1Itis unfortunate that once upon a time, a controversy 
started on this topic, but the following declaration, made by 
the Arya Pradegika Sabha (letter no 8656, dated 9-10-1918) 
has once for all cleared up the position : 
“srr & fara a gardt war a feared sel eer FT 
aft Tae SaTTS Go FT HEIST HTS AAT ATATT saTq- 
et Fel eI" 
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[ 10 ] 

When an Aryasamajist meets a gentleman or 
lady, whether Aryasamayist or otherwise, whether 
equal in rank or age or unequal, his mode of 
greeting 1s, “namaste” (aM) with folded hands. 


“Namaste” 1s a Sanskrit phrase meaning “Reve- 
tence to thee.” 


CHAPTER X 
RITUALS 


Rituals ate a part of teligion and so long as 
they are imbued with spirit, they are always useful. 

The Arya Samajic rituals can be classified into 
three main divisions:— 


(1) Daily duties 
(2) Pertodical ceremonuals 
(3) Festivals 


The daily duties of the Aryas ate called 
Mahiyajfias (aga) or great sacrifices. The 
Sanskrit word yayfia literally means a sacrifice 
orasacredact. It has not even a remote etymolo- 
gical connection with “ansmal slaughter” as unfor- 
tunate ttadition has given 1t out. These duties are 
five and they are called great sacrifices, (T1 wert) 
not because they ate elaborate, but because 
they are daily and therefore unavoidable. They 
ate as follows:— 

(1) The Brahma Yajfia (w@eat) imclud- 
ing Sandhya or God’s worship and the reading of 

6 
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the Vedas. This 1s to be done twice a day, both 
morning and evening. 

(2) The Deva Yajfia (t@ am) or Havana 
ceremony. It consists of burning certain herbs, 
sugar, camphor, clarified butter etc., (not flesh) 
in fire. Its main object is to purify air. This 
should also be done twice. There are methods 
of this fumigation. 

(3) The Pstg Yajfia (ffa-aqt) or feeding 
one’s patents reverentially 

(4) The Bhiita Yajfia (ya av) The Sanskrit 
word ‘Bhiita’ (47) here means a being or an animal 
This consists of setting apart from one’s meals, cer- 
tain portion for the cow, the dog, or other ansmals. 
This ts to be observed twice at meal times 

(5) The Atithi Yajfia (sfafaaa) or Nr Yajfia 
which means. feeding the religious personages of 
sacted orders reverentially. 

The pericdical ceremonials are sixteen in 
number and have to be obseived at special turning 
points of one’s age. They are as follows:— 

4 @) The Garbhadhana Sanskara (sratara 
aemiz) ot the ceremony of Procteation. 

(2) The Punsavana Sanskara (qaqa aeatx) of 
the ceremony of Protection of the Foetus when 
the foetus 1s four months old. 
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(3) The Simantonnayana Sanskara (dtantaart 
aemiz) which is done at the seventh month. 

(4) The Jatakarma Sanskara (antet aeatt) 
observed just when the child 1s born. 

(5) The Namakarana Sanskara (atraey aeare) 
ot the naming ceremony, when the child 1s given 
its name on the 11th, ro1st or 361st day of sts birth. 

(6) The Niskramana Sanskara ( fava Tear ) 
when the child 1s for the first trme brought out of 
the home. 

(7) The <Annaprigana Sanskara (aA 
wemz) or feeding the child with solid food such 
as sice boiled in milk This 1s done usually at 
the 6th month. 

(8) The Chiidikarma Sanskara (qerat aearz) 
ot Tonsure ceremony, when the first shaving of 
the head takes place This is done in the first 
or third year. 

(9) The Karnavedha Sanskara (asta aearz) 
of eat-piercing ceremony in the 3rd or sth year, 

(10) The Yajfiopavita Sanskara (aattdia aearz) 
ot Sacred thread investiture ceremony, 1n which the 
preceptor initiates the child. This 1s done at the 


8th year. It is necessary both for boys and girls. , 


(11) The Veditambha Sanskara (dareea aearz) 
when the teacher begins to teach the Vedas. This 


84 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ 


follows the tenth Sanskara immediately The 
Gayatti Mantia is the first Veda Mantra taught 
(For this, see the chapter on woiship). 

(12) The Samfavaitana Sanskara (qarada wen) 
ot Home-returning ceremony, when education 
being finished the youth 1s welcomed home. 

(13) The Vivaha Sanskara (faate sent) ot 
the marriage ceremony when the youth marties 
and enters the household life This 1s done usually 
at 16 in case of gtils and 25 in case of boys. 

(14) The Vanaprastha Sanskara (arasea aprc) 
ot forest going ceremony, when one 1s old cnough 
to leave the household and take to the life of pure 
religiosity of austerities. 

(15) The Sanyasa Sanskara (ame werrt) of 
Renunciation ceremony, when austerities undet- 
gone prepare a man to 1enounce all selfishness and 
become a Sanyasin A Sanydsin is one who 1s free 
from all selfish interests and whose sole object of 
life 1s to serve the world 

(16) The Antyesti Sanskara (arafte gentry) of 
funeial ceremony. Burning the dead body with pres- 
ctibed scents and butter Burials are disallowed. 

The first three are pre-birth Sanskaras and are 
meant to effect the foetus. The last one comes 
after death. The middling twelve ate interspersed 
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and occur at the important turning points of the 
life. These turning points are frequent in eaily 
age; many things have to begin and whenever a 
new page is to open, some ccremony has to be 
done. In mature life, journeys are naturally long 
and turning points rarer All these ceremonies 
begin with recitation of prayers and performance 
of Havana according to the status of the house- 
holder. While the five Mahayajiias mentioned in 
the beginning ate personal, these srxteen Sanskatas 
ate social. They have a social sanction behind. 
Ther use is twofold First of all, the rnuals 
observed therein give some indication of the muile- 
stone teached in life, and the change in duties and 
actions on the pait of the child cr the guardian 
This 1s mote ot less personal The second and the 
more important of the two 1s the tacit recognition, 
on the part of the society, of the legitimate position 
which the individual, as a2 membci of the society, 
holds theie. For instance, procteation, which is 
the fiist Sanskara, is by no means a personal and 
individual concern. In the case of a dog or pig, 
the individual is directly connected with the society. 
Pethaps they have not got the society in the sense 
we have. But man 1s connected with his society 
through another smaller social unit called family. 
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The integration of this family and the place of the 
family in the society demand that the individual 
who 1s procteating under the animal instinct, 
should not be allowed a free play. There should 
be tules to keep him within bounds, and the 
society should be consulted on the important 
mattcr of adding another member to it. When a 
dog is born under animal rules, the father has 
no duty to perform, the mother’s duty ends after a 
shoit time, and the dog has no duty towards the 
canine community except barking at the sight of 
his own kind. But man is not separable from his 
socicty. The very structute of man and its 
evolution, requite that its due relationship with 
the society may be maintained The mental and 
physical development of the child is the concern 
of the society, and the family which 1s responsible 
to the society for its healthy growth, should, as in 
duty bound, put its cards clearly and openly before 
the society on fixed occasions. 

So much about the utility of the Sanskaras, 
Jt may be mentioned, in passing, that on certain 
points the Arya Samaj differs from the Hindu ortho- 
doxy. For instance, the funeral ceremony does not 
admit of the offering of rice balls or pindas (ffs) 
to the departed soul. The Arya Samaj believes in 
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the re-incarnation or transmigration of the soul. 
The dead body which 1s left does require a respectful 
disposal, and this 1s done by burning the body in fire 
along with scents, so that atmosphere may not be 
made injurious for the living. But beyond this, 
there 1s no duty of the survivors for the soul that 
has depaited. In fact, 1t 1s beyond the reach of the 
suivivors and the latter, even'if they desjre, can do 
nothing The next birth or any after-death condi- 
tions depend upon the dying soul’s own actions 
and the intervention of the survivors 1s unwartan- 
ted and useless. 


Then, the SanyAsin, according to the Arya Samaj 
is not one that has renounced the world and severed 
his entire connection with the society. In fact the 
Sanyasin has more jimportant duties to perform. 
He 1s a Sanyasin, because he renounces his indrvidual 
interest and merges his self into the self of the 
society. He eats, diinks and sleeps, but even in the 
performance of these indispensable daily duties, 
his aim 1s to serve the society. He helps the society 
in the solution of the tangles. He does not fly to 
the forest. He is sust like a lotus leaf, ever 1n water, 
but never wet.t 


1For detailed information on Sanskaras, Swami Daya- 
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In connection with Sanskaras one point needs 
special mention. Furst of all, these sanskdras are 
meant for both males and females. Even the sacred 
thread investiture ceremony is to be performed in 
case of girls also. Similarly, women are allowed to 
become sanyfsins, as much as men. Secondly, 
there 1s no restriction of caste. One has simply to 
prove one’s fitness and that 1s all. In fact the main 
point which distinguishes the Arya Samaj from the 
otthodox Hinduism 1s that the Arya Samay does not 
admit of birth-tights or birth duties. The son of a 
Brahmana is not necessarily a Brahmana, just as a 
son of a doctor may not be a doctor. When the 
Arya Samay says that only a Brahmana can be a San- 
yasin, it should be clearly understood that by Brah- 
mana is meant here a man who 1s capable by virtue 
of his education, development and temperament 
to help the society by his selfless service. As 
regards other sanskaras, even a Siidta’s child has 
equal tights with all 

The third set of rituals are the festivals. Most 
of the festivals of the Arya Samaj are common with 
the Hindus, with a certain difference in sprit. 
For instance, the orthodox Hindus look upon Rama 


nand’s Sanskara Vidhi and its commentary by Pandit Atma 
Ram, may be consulted. 
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and Krsna as the incarnations of God and they 
celebrate Rama Naumi (the ninth day of the Lunar 
half of Chaitra) and Krsna Janmastami (the 8th 
day of Dark half of Bhadra) by keeping fasts and 
vigils. The Arya Samaj does not believe in their 
godhead, but looks upon them as national heroes 
and celebrates these festivals with a correspondingly 
changed programme. Similarly, most of the festi- 
vals in India ate seasonal and the Arya Samaj 
follows them. These festrvals do not concern 
vitally the basic doctrines An Arya Samajist in 
Persia, Arabia ot Germany can observe the bitth 
dates or death-dates of the national heroes of those 
countries without any hitch 

Besides the above, there ate some Istis or 
Yajiias which are to be performed on special occa- 
sions only. They ate enumerated with details in 
the Brahmanas and Grhya Siitras. They are very 
extiaordinary and the Arya Simaj has not as yet 
been able to codify them scparately. 

A mention must be made of congregations 
also. Generally, Aryasamajists meet for congrega- 
tional prayers, havanas, songs, and sermons on 
evety Sunday (mostly in the morning). The pro- 


1 See oq qafa (Festivals) published by the Sarvadesika 
Sabha, Delhi. 
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ceedings ate open to the public and even non-Arya 
samajists are allowed to attend. 

Special congregations meet at fixed periods, 
They are also public. Once a yeat, anniversaries 
of the Samajas are celebrated on convenient dates 
which differ from place to place. To these also 
the public 1s allowed. The Arya Samaj has no 
inner circle. Of course, the proceedings of the 
managing bodies of the Ichutch ‘are confidential, 


CHAPTER XI 
THE CONSTITUTION OF THE ARYA SAMAJ 


The Arya Samaj 1s a religious church and it has 
its Own constitution. The ten principjes of the 
Arya Samaj have already been given. Besides, 
there are bye-laws to run the administration. At 
least nine membets make a duly constituted Arya 
Samay 1f the members subscribe to its tenets, as well 
as declare their willingness to abide by the bye-laws. 
Every member must pay one per cent of his income 
to the fund of the Arya Samaj of which he 1s a 
member ? 

In the provinces where the number of Samajas 
is sufficient, there ate Piovincial Representative 

1Vide Chapter II. 

21If a person follows the Vedic religion, as prescribed 
by the Arya Samaj, but does not enrol himself or herself as 
a regular member, he or she 1s not allowed a voice in the 
administration of the Church But for all other purposes, 
social or religious, he or she 1s an Arya Samayist and is gover- 
ned by all laws applicable to Arya Samayists. It means that 
if a man has ceased to pay his one per cent fee and therefore 


to be the registered member of the Samaj, he is not debarred 
from the religious benefits of Sanskdra etc. 
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Assemblies called the Arya Pratinidhi Sabhis. 
Uptodate there are following Representative 
Assemblies: 


(1) The Punjab Arya Pratinidhi Sabha 


(2) TheU.P 5 »» 
(3) The Behar ,, = ms 
(4) The Bengal ,, a “ 
(5) “She Assam _,, ss a 
(6) The Rajputana r - 
(7) TheC P. as G = 
(8) The Sind ms x " 
(9) The Bombay - - 
(10) The Burma ,, 7 i 
(11) The South Africa - a 
(12) The Fit 7 7 a 


N.B.—In the Punjab almost every town has two 
Samajas, one belonging to the College Section 
and the other to the Gurukul Section. The 
Samayas of the Gurukul Section have as their 
provincial representative body, the Punjab Atya 
Pratinidhi Sabha (No. 1 of the list). Those 
of the College Section have as their represen- 
tative another body named the Arya Pradesika 
Pratinidhi Sabha, Punjab, Bulochistan, and 
Sindh. 
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The above provincial bodies along with other 
Samayas of the places where a provincial represen- 
tative body has not yet been formed, have formed a 
central body named the Arya Sa1vadegika Sabha, 
Delhi, mistranslated in English as the International 
Aryan League. This is the repiesentative body of 
all the Samajas of the world, with one exception, 
ze, the Arya Pradegika Pratinidht Sabha, which 
has not yet got itself constitutionally affiliated to 
it, though whenever there 1s a common cause, all 
Samajas and all sections combine together. From 
this constitution, which has been working well 
till now, it will be evident that the Arya Samaj 
is neither priest-ridden, not bureaucratic in its 
character. From top to bottom, 1t is purely democ- 
tatic and even the lowest among the lowest has his 
ot her voice, directly or through representation, 
in the administration of the chuich. We have no 
Pope to pass a vetdict Whenever a dispute arises, 
a reference 1s made to all the membets of the chutch 
and majority of votes prevails Thus gives impot- 
tance to every individual and every member feels 
that upon him or her rests the responsibility for 
the well-being and solidarity of the church. 

It 1s difficult to discuss tn this small chapter all 
the merits and demerits of our constitution. Even 
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rough delineation 1s not possible. The constrtu- 
tion originated with bye-laws formed during the 
lifetime of the founder for carrying on the work of 
the Samajas. Later on further development took 
place and the process of evolution 1s still going on. 
The bye-laws of Swam1 Dayanand’s times have un- 
dergone some modification with the sanction of the 
Samajas of the whole world. It took several years 
to come to the final decision. This shows that the 
Samaj is sufficiently conservative and it 1s not easy 
to thrust upon it any change abruptly. Stull there 
is no lack of piogressiveness and the Samaj is not 
impervious to necessary changes. 

The present constitution is a happy admixture 
of federation and centralisation. Every Samaj 1s 
autonomous in its own sphere, The tfepresen- 
tative bodies derive their sanction from it. There- 
fore 1t 1s the most important unit. But it has to 
yield in inter-samaj affairs as well as those affairs 
which though its own, require the guidance and 
control of the higher body. As soon as the repre- 
sentative body has been formed, it becomes the 
paramount duty of the Samaj to obey the behests 
of this body. The centre and the circumference 
are intet-dependent. 

It 1s absurd to claim perfection for the consti- 
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tution. Those at the helm of affaits have to face 
many difficulties and it 1s on those occasions that 
we tealize out shortcomings. But when we study 
the constitution of all the chutches so far existent 
or available, we do not find a better substitute. 
Human constitutions are after all human. But the 
general attitude of the Arya Samaj 1s such that when- 
ever any better way 1s found out, the Sama will 
not hesitate to adopt 1t. 

So fat out constitution 1s free from invidious 
classification; man and woman, villager and cituzen, 
touchable and untouchable, high and low, poor and 
tich, all are alike in the eye of the constitution, 
Tt knows no distinction, it admits of no barrier. 
If human weaknesses create some difficulties, and 
nobody can say that they do not, then it 1s the cons- 
titution that raises tts finger and suppresses the evil. 


CHAPTER XII 
SOCIAL WORK 


The Arya Samaj does not believe in 1solated 
abstract spitituality. Its duty to God includes 
tts duty to mankind—nay to all liviAig beings. 
Ever since its inception it began to take a Irving 
interest 1n the affairs of the society. Before the 
advent of the Arya Samay, the prevailing idea among 
the Hindus was that the crucial test of a man’s reli- 
giosity 1s his indifference to the problems of the 
wotld When Swami Dayanand was busy preach- 
ing, once a gentleman put this question before him. 
He asked, “Swami, had you devoted your whole 
time to fapasyd (austetiities) 1n some forest, you 
might have obtained your salvation 1n this very Isfe 
Why did you spoil your chances by coming back 
to the world and involving yourself in the worldly 
affairs of others ?” Swami Dayanand replied that 
his own exclusive salvation has no value for himself 
as long as he sees that his fellow brethren are deeply 
engrossed in ignorance and superstition, and that 
he 1s ready to sacrifice not one but a hundred lives 
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of his, 1f he could make the world better. This 1s 
the vital difference between the angle of vision of 
the Arya Samayist and that of the Sanatana Dharmuist. 
The ordinary Hindu shuns the woild and tries to 
tun away from it in order to be ieligious The 
Arya Samajist loves the woild and rushes into it 
in order that he might help in its betterment San- 
dbyd is an indispensable daily duty of the Arya 
Samayist, but he would gladly forego it if he finds 
that by so doing he 1s helping a. fellow brother. 
The Aiya Samayist believes that the best way of 
loving his Creator 1s to begin with the love fo1 his 
cteation. This strong conviction, you will find 
pervading through all the activities of the Arya 
Samaj. In this chapter we shall give a bird’s-eye- 
view of the social programme of the Arya Samaj 
and 1ts achievements so far 


(x) Evit Cusroms 


The social service of the Arya Samaj began 
with the abolition of evil customs. Customs aie 
national habits and they are the strongest fetters to 
break. A family will gladly court poverty or under- 
go serious troubles, but it would not dare to abolish 
a long-standing custom. If anybody does so, he 
must be ready to face communal censure. The 
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Hindu society has myriads of such customs, not 
allowed by the scriptures nor having any other sanc- 
tion except tradition ‘The first evil customs which 
attracted the attention of early Arya Samaytsts 
were in connection with marriage, the principal 
ones being fite-works and dance by prostitutes 
These were indispensable items You could not 
think of a martiage ceremony without them. Beg, 
borrow or steal, but remember that no bride’s 
father would recetve you 1f your wedding party has 
no prostitute to dance, and no fire-works. The 
Arya Samajists were the fiist to raise their voice. 
They argued with elders, used all sorts of persua- 
sions and even boycotted such parties when thet 
other efforts failed, Several wedding parties had 
to return in protest, others were pelted and perse- 
cuted by villagers, in many cases threats wete held 
out to stop marriage alliances But perseverance 
and constancy had their ieward Fifty years ago, 
you needed all the courage 1n you to arrange a wed- 
ding party without a dancing gitl or fire-works. 
Who would join you 1f you take such heroic steps ? 
Tt meant a veritable storm in your community, 
a stotm which would not let you eat or drink or 
sleep. But now those evils are all gone. You may 
indulge in them if you like but very few will praise 
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you forthis It1s by sheer efforts of the Arya Samaj 
that the whole Hindu society, even outside the pale 
of the Arya Samaj, has been purged of these evils. 

Dowry is another evil. The bridegroom 
demands a fixed sum from the bride’s father at the 
time of marriage In ceitain communities this evil 
1s vety horrtble. To have a daughte1 in the family 
is to constantly burn in the fite of hell. Where to 
ect money from? No money, no mairiage. Several 
families have met a tragic end The Arya Samaj 
has been trying 1ts best to uproot this evil and much 
has been done, but not enough. ‘Temptations on 
the part of bridegrooms ate too sttong, and often 
covett measures ate adopted to blackmail the 
bride’s father The Arya Samaj has not yet ielaxed 
its efforts and let us hope that the evil would vanish 
some day.+ 

Costliness of rituals 1s another evil. The 
Atya Samaj has always laid stress upon simplicity 
and its efforts have not been fruitless. Many com- 
munities among the Hindus, have their own com- 
munal associations which are trying hard to bring 
about simplicity in marriages as well as in other 
festivities; and if the history of these associations 1s 


1 This yeai, the Aiya Kumsr Sabhas obsetved an Anti- 
, Dowty Campaign week to combat this evil 
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traced, you will find some Arya Samayic hand at 
work somewhere Arya Samayic Bhayaniks (preach- 
ers who preach by means of songs) are very com- 
monly invited on happy occasions even by non- 
Arya Samayists and they cannot but shed a healthy 
influence An Arya Samayjist is sometimes nick- 
named for his zealfor reform People speak of this 
feature sarcastically Many complain thgt the Arya 
Samajist 1s too puritanic, at times cynic. Be what- 
ever it may, the truth 1s that the chagrin which an 
Arya Samayist bears towatds social evils 1s 1n fault 


(2) SocraL RECONSTRUCTION 


When Swam: Dayanand opened his eyes, he 
found the Hindu society split up mto totally uncon- 
nected castes—a congeiies of independent and 1n- 
dependable units v hose one work was to emphasize 
their importance and to look down upon othets. 
The foutfold organic division of the society mto 
Brahmanas, Ksattrryas, Vaisyas and Siidras cor- 
responding to the fouifold division of the human 
body into the Head, the Arms, the Thighs and the 
Feet, which was once the strongest point of the 
Vedic sociology and which made the Aryan Society 
so sttong in the past, was totally forgotten and its 
place was taken by the abominable caste-system 


102 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ 


which was no system at all. A system means that 
in which the parts and the whole are so organised 
that they ate interconnected and the growth of one 
1s conducive to the giowth of others If such a 
thing does not exist then we cannot call 1t a system. 
A collection of a goat’s lambs on a butcher’s shop 
1s no System, though all the parts of the body are 
there. It was a system when the goat was alive and 
when the healthy growth of the mouth or the sto- 
mach meant the healthy growth of other limbs and 
the whole body The old Aryan Society had a 
varna-system when the Brahmana, the Ksattriya, 
the Vatsya and the Sidra were the :nter-linked 
and inter-dependent parts of the Aryan society and 
when cach regaided the well-being of the whole as 
the well-being of itself. Swami Dayanand found 
that the prevailing caste-system of the Hindus was 
a degenerated and mutilated successor of once the 
pute varna system The old Varna was based 
upon quality (q), action (#4) and temperament 
(ra4ta) of a man ‘The present caste is based 
upon birth. In older days 2 man was Brahmana, 
because by capacity and inclination he was the most 
fitted to be the religious leader of the society Now 
aman 1s Brahmana, because he comes of a so-called 
Brahmana family though he may be quite illiterate, 
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foolish as well as knavish A doctor in name can- 
not cute, nor a confectioner in name supply sweets. 
When Swam:1 Dayanand pointed out the pernicious 
nature of this system, the orthodoxy was offended. | 
The unfit progeny of the old Biahmanas and Ksat- 
trtyas was enjoying the prestige and respect of its 
forefathers without rende1ing any useful service to 
the society The spring of the maching got rusty, 
useless and bioken and yet 1t was thete, 1etarding 
or stopping the movement of the machine. Swam1 
Dayanand said, “This should go If one 1s not a 
Biahmana by fitness, one should be made to lose 
one’s piestige and respect and seek one’s level.” 
Swami Dayanand quoted for his support from the 
Vedas and other scisptures. He did not say that 
varnas ate useless, every society requited some 
classification and the var na classification 1s the best. 
But this should not be based upon birth. The son 
of a Brahmana can be a Ksattriya, or Vaisya ot even 
Sidra Anda Siidra’s son may be a Brahmana.t 


1See Satyarthaprakafa, Chapter IV. 

As instances of non-Brahmanas by birth having been raised 
to the dignity and status of Brahminhood 1m ancient India, 
we may refer those of-— 

(2) Satyakama Jabala, son of a low caste helot, 

mentioned in the Chhandogya Upanisad. 

(6) Kavasha, mentioned in the Adtareya Brabmana. 
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The castes among the Hindus are watet-tight 
compattments for dining and marriage purposes, 
and restrictions have gone to ridiculous extremes 
There ate hundreds of sub-castes among Brahmanas, 
so ate among Ksattrryas, VaiSyas and Sitidras 
In most of them inter-dining and inter-mari1age 
ate both disallowed. Thus there are several hundred 
arbitrary divisions ‘The rules about dining ate 
ridiculously elaborate and there 1s no principle to 
determine them Foods are divided into two ccte- 
goties-—(1) certain foods you can take onl« sf 
cooked by a member of your community or c?-te. 
These foods if cooked or even touched by othe.s 


(c) Artareya, son of a Sidia woman, the autho: of 
the Brahmana, and the Upanisad of that name 

(d) Vyasa, founder of the Vedanta philosophy anc te- 
puted author of the Mahabharata, who was the 
son of a sailor woman 

(¢) Parasfara, the authoi of a code of Aryan laws, 
bearing his name, who was the son of a Chandala 
woman (one of the lowest possible castes, cven 
lower than the sidras) 

(f) Vasista, a Vedic Rsi of great renown, the son 
ofa prostitute (mentioned in Mah&abhirata) 

(g) Visvdmitra, a Ksatttiya by birth 

(4) Arista Sen, Sindbudvipa, Devapi, and Kapz, all Ksat- 
triyas by birth, (mentioned in Mahabhirata) 

(*) Two sons of Nabhga, a Vaisya by birth, (mentioned 
in Hati Vanga Purina, Chapter XI) (Lala Laypat 
Rai’s Arya Samaj, pp. 142, 143). 
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ate polluted and unacceptable (2) Then certain 
foods you can take 1f cooked by a certain prescitbed 
set of other castes also These foods have geo- 
graphical peculiarities also For instance a Ksat- 
tttya can take roti, déla, tice cooked by a man of his 
own sub-community ot a Brahmana only, while 
paris, vegetables and sweets he can take cooked by 
all except untouchables Khira (11ce cooked in milk) 
belongs to the first categoiy in some places and to the 
second at otheis This has given rise to the insti- 
tution of Brahmana cooks All cooks must be Brah- 
manas and therefore most Biahmanas ate cooks 
Thete are some low castes which are untouchables 
and thei mere touch will pollute you. In the 
southern India, then coming into a street will pol- 
lute you In some localities cvcn the sight of a 
low caste 1s regarded enough to pollute the higher 
caste. Then among the untouchables there ate 
gtades. All untouchables do not touch each other, 
let alone the acceptance of food We do not want 
to horrify the reader with the absurd details of these 
absurdities. The Arya Samay has all along been 
trying to abolish these distinctions All Arya Sama- 
jists dine together. They engage any cook that 
1s fit to cook. In the beginning there were some 
difficulties, as superstitions die very hard. Even 
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now some weaknesses are lingering. But there 1s 
a matked difference between the conditions to-day 
and those 1n 1875. It 1s no mean struggle that the 
Arya Samaj has had to fight in abolishing these 
ordinaty evils In the closing years of the last 
century the Arya Samayists of the Eastern Punjab 
(ce, Rohtak, Karnal and Hissar) had to face hor- 
rible persecutions and boycott in the villages, 
mohallas ot localities, simply because they took 
withm their folds Rahtryas, Odes and other low 
communities Now the world 1s so changed that we 
can laugh at old follies. But think of the days when 
water-beaters, barbers, washermen and _ others 
would boycott you totally and you would not be 
allowed to pull water from the common well be- 
cause you drew the untouchables nearer. 

Some people complain that in this respect the 
Arya Samaj has been too slow It should be admit- 
ted that there remains much to be done. But if 
you take into consideration the fact that the Arya 
Samaj has not isolated itself fromthe Hindu society 

,and one aim of the Arya Samay has been to carty 
the Hindus witht, you will find that the Arya Samaj 
has not been idle. Whete concrete steps could not 
be taken, at least there 1s a marked change in the 
mentality. The citadel of orthodoxy has been 
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shaken to its very foundations and though the 
fabric is still standing, only a little jerk 1s necessary 
to pull it down The bug-bear of birth prestige 
has altogether vanished and the evils arising there- 
from ate also steadily disappearing. 


(3) ForerGn TRAVELS 


Orthodox Hinduism looked upon the crossing 
of seas as a sin. Whoever left Indian shores was 
supposed to be a renegade and outcaste. How 
these restrictions originated 1t 1s difficult to trace, 
for in ancient times we find Aryans very enterpris- 
ing and travel-loving . The marks of their coloni- 
zation ate still found in Eastein Archipelago and 
other places. Some histoitans go so far as to sug- 
gest that Greece was under the influence of the 
Aryans of India.t It appears that when Vedic 
civilization waned and people of other countries 
took to anti-Vedic ways, weakness of the Aryans 
of Bharatavarsa led them to protect their culture by 
prohibiting emigration. This prohibition became 
so rigid un a course of time that India lost all her 
colonies and outer trade and enterprising persons 
could not date ctoss the seas 


2 See Pocock’s India in Greece. 
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Raja Ram Mohan Roy had a great difficulty 
when he went to England Babu Keshav Chandra 
Sen was threatened ostracization when he boarded 
the ship for England Even now orthodox families 
either do not send their sons abroad or require them 
to undergo purificatory ceremonies on their retuin 
When Indian labourers were sent to Africa or Fyt 
or South America, as soon as they landed there, 
they were told by the shiewd Chuistian mussionaiies 
that on the basis of their religious scriptures they 
were no longer Hindus and that the only alternative 
was that they should be converted to Christianity 
Some of the Indians fell mto the well-laid ruse and 
changed thei religion, while othe1s remained 
stubboin But as far as the Indians in India were 
concerned, the emigrants we1e cleaily outcasted. 
Swami Dayanand savy the folly of it He did not 
find any Vedic sanction for this cruel prohibition. 
He criticised vchemently the spurious scriptures 
which enforced this prohibition The Arya Sama- 
jists who went abioad for education or other pur- 
poses refused to undergo any purificatory ceremony 
on their return, as they said, religion was above 
geographical limits In the beginning there was 
some hubbub, but now everything has been settled 
down and the Hindu society has ceased to look 
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upon sea-crossing as a sin. Now Arya Samayic 
missionaries go to A1abia, Baghdad, Africa, America 


and Europe to preach their religion without any 
hitch 


(4) EMANCIPATION OF WOMANHOOD 


Emancipation of womanhood has always been 
an anxious item of the reformei’s programme 1n 
all ages and all societies ‘Woman’ is perhaps 
the weakest part of human society, weaker than 
the depressed and the low. Not that there 1s 
anything low mm the woman ‘The woman 1s a 
gem and therefore she is persecuted. She 1s 
peisecuted because her male partner 1s physically 
too strong to be kept within bounds and mentally 
too weak to stand low temptations He makes 
her the tool of his enjoyment and tides roughshod 
in satisfying his catnal appetites. She 1s not 
only the object of individual lust but also a cause 
of jealousies between two or more rival parties 
and whenever any discord occurs, she 1s always 
to suffer, to suffer for her beauty, for her tender- 
ness, for her gentle and captivating qualities.? 
If you wish to assault your enemy you will assault 
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his woman-folk; if you want to abuse him, you 
must tefer to his female relations ‘Might 1s right’ 
is the law of the jungle and when due to suppres- 
sion of civilization, the law of the jungle prevails, 
the woman 1s the butt of all sorts of persecutions 
It 1s only the most cultured who can realize the 
importance of the woman and give her her right 
place in the society For this self-restraint is neces- 
saty. 

The Hindu society in which Swamt Dayanand 
began to work was very unjust towards its woman- 
hood. I should not say that it was the most un- 
just. That would be wrong Western critics of 
our civilization have often been too cruel in esti- 
mating our merits and demerits and often political 
motives have been their guide. The woman has 
fared much worse in the hands of Islam and 
Chiistianity? Still the position of the woman 1n the 
Hindu Society is not what it was in the Vedic times. 
The Vedas allowed the woman a full partnership. 
She was the equal half of her husband (xaifit). 
In theory even the Hindu society admitted tt. 
But in practice there wete many disabilities. 
For instance: (1) Women were not taught. (2) 


1See “Dayanand’s Contribution to Hindu Solidarity,” 
Chapter XI, page 97. 
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They were not taught the Vedas. They were 
supposed too low for sacred studies. (3) A man 
could marry several wives at the same time. (4) 
A widower could marty any number of times, but 
even a child widow had to keep enforced widow- 
hood. (5) She was kept in the Purdah. These 
disabilities might have been knowingly introduced 
at a time when social and political downfall of the 
Hindus compelled them to have 1ecourse to such 
tactics in order to defend themselves. But it was 
no teason why they should continue. Swami 
Dayanand discussed this question fully in his works. 
He has quoted the Vedas and other scriptures to 
piove that woman has as much sight to read the 
Vedas as man She wears sacied thread, reads the 
sacred books and has a fiee choice in martiage 
A widow’s right of 1emairiage 1s the same as a 
widower’s'» Polygamy 1s as bad as polyandry. 
Puidah is a cruelty 4 

The Arya Samaj had to fight much when it 
began the wotk of female education. The first 
indigenous gitls’ schools were those of the Arya 
Samaj and even now their number is not insigni- 
ficant. There 1s hardly any Arya Samaj to which 


lVide the Satyarthaprakafa of Dayanand, Chapters 
I and IV. 
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a gitls’ school 1s not attached. The Arya Samayists 
were the pioneers of female education and even 
now they ate maintaining the same position. 

The question of widow-remariage was taken 
up by Pt. Ishvara Chandra Vidyasagat of Bengal 
and through his efforts the Widow Remaitiage Act 
was passed in 1856 Then there was no Arya 
‘Samaj in existence. But that law remained a dead 
letter for decades till the Arya Samayist came into 
the field and gave a stiong impetus to the widow- 
remattiage movement. Widow homes have been 
started and there are regular widow remarriage 
societies, whose sole object 1s to educate public 
opinion and to allow necessary facilities in the 
matter. Sit Ganga Ram, a prominent Arya Sama- 
jist of the Punjab has left a rich legacy for the help 
of the widows and there are widow-homes under 
“Sit Ganga Rom Tiust” at all 1mportant centres in 
India One evil that enforced widowhood did in 
the Hindu Society was that the widows, tormented 
by inhuman festrictions in their homes, were 
often tempted to run away to Islam and Christian- 
ity. Even now this process 1s going on. But the 
rescue work done by the Arya Samaj 1s admirable. 
Formerly, we were nicknamed as widow-rtescuers. 
Islam and Christianity look upon us with a hostile 
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eye because we have stood in their way of reaping 
acheap harvest But now evety Hindu appreciates 
out work and whenever thetie 1s any case, the only 
society to which the Hindu runs for help, 1s the 
Arya Samaj. Even bigotted opponents of the 
Arya Samaj have been compelled to change their 
attitude w hen the shoe pinched their own foot and 
the Arya Samaj 1elicved them of their difficulties. 

It was the Arya Samaj that bioke the Purdah 
fitst, and allowed full freedom of movement to its 
woman-folk, Now our ladies attcnd lectures and 
other social functions openly and freely. 

What women suffiogettes could not achieve 
in the West with all their agitation and storm, the 
Arya Samaj allowed them without any hitch. 
Any lady can be a member of the Arya Samaj and 
vote. She can repiesent on higher bodies. Our 
Pratinidhi Sabhas have got important lady-members 
on the Wo1king Committee Heise too the honour 
of beginning the work goes to the Arya Samaj. 

The so-called Sgé system or the burning of a 
living widow with her dead husband at the pyre 
was the most horrible custom among the Hindus. 
In the time of Lord William Bentinck (1834 A.D.) 
a law was passed which prohibited Sati-system on 
humane grounds. But the orthodoxy felt that 

8 


II4 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ 


it was an undue inteiference in their religious 
matters. The Pandits thought that their sacred 
scriptures sanctioned the system. Swami Daya- 
nand proved that the quotations given by the 
Pandits in support of Sati-system were all spu- 
tious and that the Vedas did not allow such 1n- 
human piactices+ The propaganda that the Arya 


1 Whatever my have been the histoty of the Sati System, 
the one great unfairness to the Vedic Literature and the1efore 
to Vedic Religion and Cultute has been to twist Veda mantias 
by interpolation as well as forced interpietation in favour of 
Sati and to compose spurious Slokas in Smrtis Here Rg 
Veda X, 18-7 1s noteworthy — 


art artrefara. grim after a fara saat 
svataT eA aT Ved Taal aay 
(Ao Folgais) 
This mantra literally means:— 


“Let these unwidowed dames, faithful wives, adorn 
themselves with unguent and balm. Tearless, undiseased, 
decked wath fait jewels, these dames may take their fore- 
most place in the house” Obviously this mantra allots 
a prominent place to ladics But our cruel Pandits read 
in the final word ‘34’, ATM 1 The change of ‘C into ‘A’ 
pioved havoc-pioducing. 4 meant ‘in the foremost 
place’ 3%t means ‘O fire’, Thus people thought that 
the mantra alludes to cremation fire and the lady has 
been asked to decorate herself and joyfully smmolate 
herself on the pyre of her dead husband. A little atten- 
tion will tell the reader that allusion to Saz is enforced, un- 
watranted and highly mischievous Similarly, there are 
interpolations about several evils If the Pandits of Raya 
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Samaj has been carrying on in this connection has 
borne much better fruit as 1t has helped in the change 
of mentality 


(5) Supput MoveMENT AND RECLAMATION 
Work 


“‘Suddia 1s a Sanskrit word which means putt- 
fication. In religious terminology tt 1s ngw applied 
to (1) conveision to Hinduism of persons belong- 
ing to foreign teligions, (2) teconversion of those 
who have recently or at a remote period, adopted 
one of the foreign religions, and (3) Reclamation, 
ze, taising the status. of the depressed cla classes,”*1 

“The Arya Samay, being a Vedic Church, 
and as such a Hindu O1ganisation, engages in the 
work of reclaiming those who have left Hindu 
society, and 1t converts everyone who 1s prepared 
to accept its religious teachings In this work tt 
comes into direct conflict with the proselytising 
wotk of the Musulman M//ah and the Christian 
Missionary, the Musulman fanatic and the Christian 
zealot hate 1t, but even the sober-minded Moulvie 
and the broad-minded Christian do not like it. 
Ram Mohan Roy’s times had been rightly taught, the Raya 


would have found it easier to matshal the reforms. 
1The Psayab Census Report for 1911, p 148 


116 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ 


Yet 1t has met with considerable success in teclaim- 
ing Hindus converted to other faiths, and in stem- 
ming the tide of conversion. But its guieatest 
success lies 1n raising the social status of the depres- 
sed classes among the Hindus and preventing them 
from leaving Hinduism and joining other 1eligious 
denominations ””? 

“Special effoits are directed to the reconveision 
of converts from Hinduism to Christianity ot Islam, 
while peisons who ate Christians or Mohamedan 
by bitth are also occasionally converted.” 

“4... Of such Mohamedan conveits I have 
myself known at least one case, and otheis have 
occutted. There is a society affiliated to the Arya 
Samaj, which is known as the Rajput Shuddht 
Sabha, which has as its chief object the reconversion 
of Mahomedan Rajputs to Hinduism via the Arya 
Samaj. On a single day 370 such Rajputs were 
converted to Aryaism. In three years, between 
1907 and 1910, this society claims to have conycit- 
ed 1052 Musulman Rajputs.’ 

The idea of Suddh: otiginated in South India 
at the time of Malabar outrage in 1921, when 
the Moplahs practically butchered the Hindus both 


LLala Lajpat Rat’s Arya Sama, pp 220-221. 
2UP Census Report for 1911, p 134. 
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high and low. The Hindus were faced with two 
clear cut alternatrves—either to become Muslims 
ot be butcheted 

Two thousand and five hundred families who 
became Muslims wete reconverted. At that time 
some of the converts since the time of Tippu Sultan 
were also reclaimed Since then the idea that even 
the Muslims and Christians can be taken tnto Hindu 
fold has taken deep root into the Hindu com- 
munity Now there 1s no difficulty 1n absorbing the 
converts. But theic is a question of protection from 
Moslem wiath, and of provision However, wher- 
ever the workers wo1k enthusiastically success 1s 
sure. In Calicut about 3 dozen people both Christians 
and Mohamedans including two cases of Moplah 
born women have been converted and a European 
gitl, Many educated Christian girls are not only 
willing but anxious to come to Hindu fold pto- 
vided good partners in life be provided for them. 
In addition to the Arya Samaj work, at some places 
in the South, Haxtjan Scva Sanghas are anxious to 
introduce Suddhi among the Christian converts. 

Likewise 1n “Travancore State, the recent 
political troubles on account of the fast increasing 
number of Christian converts and efforts of Chris- 
tian missionaties to sweep away Hindus have opened 
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the eyes of the Hindu leadeis and the idea of Sud- 
dhi movement has taken a root in the Hindu com- 
munity. During the last few years Kerala Hindu 
mission has been started which claims that 50 thou- 
sand people have been brought back to Hindu fold. 
In South Kanara which 1s the centre, about 18 
people have been brought back from the Christian 
fold through the efforts of local Pracharaka. The 
Calicut Arya Missionary tells us that he has got 
applications not from hundreds, but thousands 
who ate willing to come back to Hindu fold, 
provided the Arya Samaj guarantees protection and 
provision. 


(6) Uptirr OF THE DEPRESSED CLASSES 


Thete are certain classes or castes among the 
Hindus which under certam social disabilities and 
traditions have been consigned to peipetual depres- 
sedness. They ate regarded low by bitth. They 
can do only menial work. They cannot attend 
schools, nor they can follow nobler professions. 
Nobody would teach them and if they arrange to 
teach themselves higher castes would come down 
upon them. They cannot start big shops, as no- 
body would deal with them. Some of them are 
so low that nobody touches them. Thus some 
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of them ate depressed though touchable, others un- 
touchable. Barbers, water-pullers etc., are among 
the deptessed. Sweepeis, cobblets etc., are among 
the untouchables Religion does not allow such 
ciuclties, but age-long tradition is stronger than 
any religious scriptures. 

In this spheie too the Arya Samaj 1s the first 
indigenous body to stait work. “This reclama- 
tion 1s taking two distinct lines. (1) the raising of the 
status of castes not entitled to wear the sacred 
thiead, by admitting them to that privilege; and 
(2) raising the untouchables to the rank of touch- 
ables and educating them to higher social ideals, 
with a view to eventually 1aising them to social 
equality with other Hindus. This work 1s done 
by the Arya Samaj as such, as well as by special 
otganizations supported by the Arya Samay and 
affiliated directly or inditectly to the latter.” (Lala 
Lujpat Rar’s “Arya Sama,” p. 222). 

In justification of the above work 1t seems best 
to quote from the speeches of Lala Laypat Rat:— 

“Tt 1s to be remembered that national decline 
has its origin in the oppression of others and if we 
Indians desire to achieve national self-respect and 
dignity, we should open our arms to our unfortu- 
nate brothers and sisters of the depressed classes 
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and help to build up 1n them the vital spirit of human 
dignity. So long as we have these large classes of 
untouchables in this country, we can make no real 
progress in our national affais, for this requires 
a high motal standard and this 1s unthinkable where 
the weaker classes are unfaitly treated No man 
may build his greatness on his brothe1’s weakness. 
Man shall stand or fall by his own. stiength.” 
(Lalaj’s Speech at Guukul Kangrt). 

“The cause of the depressed classes combines 
in it the best of religion, the best of humanity, 
and the best of nationalism, that 1t is a cause worthy 
of the best energies and the most strenuous efforts 
of a large number of India’s daughters and sons, 
such as believe that “Life 1s a mission and duty its 
highest law,’ and that the best fulfilment of that 
duty lies in the service and uplifting of those whom 
human tyranny and pieyudices have put out of the 
pale of humanity, and who are unfoitunately the 
victims of the idea that they deserve no better fate 


“In my opinion no greater wrong can be done 
to a human being endowed with intellect than to 
put him into circumstances which make him believe 
that he 1s eternally doomed to a life of ignorance, 
servitude, and misery, and that in him any sort of 
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ambition for his betterment is a sin......... 

“T am a Hindu and a firm believer in the 
doctiine of Karma 1 also believe that every man 
makes his own Kar ma, and 1s thus the arbiter of his 
own destiny. I thetefore look at the question 
thus: the ancestors of the Hindus (or perhaps they 
themselves in their previous existence), 1n the im- 
solence of wealth and power maltreated people 
whom God had placed under them to protect and 
bless. The degradation of the latter reacted upon 
them and reduced them to the subordinate position 
which has been theit lot fo1 so many centuuies, 
without in any way benefiting those who had al- 
ready been degraded by them. This double 
degradation has resulted in the loss of the manly 
instincts of the race, and we find that despite a 
strong and sincere desire to impiove, we feel as 
if the wheels of progress are kept back by forces 
beyond oui contiol. The highest interests of the 
nation therefore required that the best 1n us should 
be devoted to the undoing of the mischief wrought 
by us of out ancestors .. ... It 1s not a question 
of charity ot goodwill but one of national self-pre- 
SEPVATION .csseeversess there 1s another aspect which 
Hindus cannot ignore. The depressed classes 
ot the vast bulk of them, are Hindus; they worship 
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Hindu gods, observe Hindu customs, and follow 
the Hindu Law. A great many of them worship 
the cow and obey their Brahmin priests. They 
have no desire to go out of Hinduism unless it be 
impossible for them otherwise to better their posi- 
tion religiously, socially and economically. Nay, 
they cling to Hinduism in spite of the knowlcdge 
that by giving it up and adopting other faiths they 
have an immediate prospect of rising both socially 
and economically. There are agencies ptepaied to 
receive them with open arms 1f only they give up 
their ancestial faith, of which they know little, 
and whose priests care so little for them......... 
According to sound social conceptions, thete can- 
not be much hope for a society which keeps a 
fourth of its total strength to petpetual bondage, 
doomed to dirty woik, insanitary life, and intellec- 
tual starvation and denies them opportunities of 
association with other membeis of the community. 
Tam not prepared to admit that such a state of things 
foims an essential feature of Hinduism; it is enough 
to shame us that it should be associated with pre- 
sent day Hinduism........ I would, therefore, appeal 
to every Hindu to be serious about it; this 1s no 
time for trifling. The Christian Mussionaty 1s 
gathering the harvest and no blame can attach to 
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him for doing so. He 1s in this country with the 
message of Hzs God, and if the Hindus forsake their 
own people, he, in any case, will not fail them. 
The deptessed classes, as I have said, have no desite 
to leave Hinduism, if the latter make it possible for 
them to piogress on human lines; but 1f in its 
stupidity 1t hesitates and hesitates, they are not 
willing to follow im its (1a any longer.” 

Sea tebens In the Punjab and the United Pro- 
vinces substantial woik is being done by the Arya 
Samaj. In my eyes the chief merit of this work 
lies in forcing or peisuading Hindu society to assi- 
mulate these classes and 1aise them to a respectable 
position in the social scale. Fiom that point of 
view the methods of the Arya Samay are much more 
effective than those adopted in other parts of India 
ib cans It is the Arya Samayists who open and main- 
tain schools, colleges, Vidyalayas and Gurukulas 
for the education of thei boys and gitls, it 1s they 
who fight thei religious and denominational battles; 
who defend their Sastias, who serve them in times 
of famine or distress, who look after their woman- 
hood, and who spend money, time and energy im 
reclaiming those who would otherwise be lost to 


‘Lala Laypat Rav’s Presidential addiess at Karachi. 
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them. The Orthodox aie angry with the Arya 
Samaj on account of their audacity in admitting 
some of the depressed classes and untouchables into 
Hindu society They thieaten to excommunicate 
and in some cases, they carry out their threats, but 
eventually find it useless to beat their heads against 
FOCKS 05 500 ; 

“The Arya Samaytsts reclaim these depressed 
classes by admitting them to the privileges of the 
Doyas. They administer Gayatri to a_ select 
number, invest them with the sacied thread, confer 
on them the privilege of peiforming Homa, and 
start inter-dining and ina few cases even inter- 
mattiage with them This startles the Hindus 
The whole country where such a thing 1s done for 
the first time 1s thrown into convulsions. People 
begin to think and talk. Occasionally they resort 
to violence which in some cases leads to litigation, 
but eventually tiuth, justice and perseverance 
triumph. In the territories of the Maharaja of 
Jammu and Kashmu the whole strength of one 
of the castes (in one pargana}, 10,000 souls, has been 
admitted in the Arya Samaj......... In another dis- 
trict (Sialkot) over 36,000 of another caste have been 
similarly raised. A special organisation has been 
formed to look after their education, etc., called the 
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Megh Uddhar Sabha (a society for the uplift of Meghs), 
which maintain a central school and several primary 
schools .........In another district (Gurdaspur) 
Pandit Ram Bhaj Dat has reclaimed several thou- 
sands within the last two yeats......... In another 
district (Hoshiarpur) thousands have been teclaim- 
ed .. .in Lahore itself good work is being done 
among Hindu sweepeis and chamats.....,...But the 
best and most cheering part of this work 1s that in 
some places the orthodox party have become con- 
scious of their duty towaids the depressed classes 
and ate in full sympathy withthe Arya Samaj......... 
In the U P, the home of Hindu Orthodoxy, the 
wotk 1s mote difficult; but last year I succeeded in 
making a big hole in the orthodox foitress by re- 
claiming a number of Domas (one of the lowest 
untouchable castes in the U P) and admitting 
them into the Arya Samaj. J] went to their houses 
in the inte1101 of the hills and along with a number 
of high caste Arya Samayists ate food cooked by, 
them and drank water brought by them’. 
Lalaji speaks of times when the work was at 
the mutial stage. In these more than two decades 
the work has much gone up. Mahatma Gandhi’s 


1 Lala Laypat Rat’s “Arya Samaj,” pp 222-232. 
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whole-hearted support to the cause of Haryans 
(a new name given to the depressed classes by 
Mahatma Gandhi), has brought about a marvellous 
revolution and none is gladder than the Atya Sama- 
jist that his dream of life 1s being realized. In some 
quatters theie 1s a tendency to belittle the work 
done by the Arya Samaj, but those who can under- 
stand things, know that the Arya Samaj 1s a great 
force, thouch at times invisible. Those who wish 
to study facts should go and see the splendid work 
done by Dayanand Dalitoddhata Mandala and Daya- 
nand Salvation Mission under the able gutdance of 
Lala Devi Chand of Hoshiarpur 

The Dayanand Dalitoddhira Mandala, Punyab, 
was started in February, 1925 on the occasion of 
Dayanand Birth Centenary, Muttra. This Mandal 
upto 1938 teclarmed 93,283 persons. 

The All-India Dayanand Salvation Mission 
was founded in the latter part of 1933. Its objects 
ate:— 

(x) To rescue Hindu girls and widows from 
the clutches of the ruffians and save them from 
molestation by bad characters. 

(2) To arrange for rescue homes at important 
centres, 

(3) To convert non-Hindus to Hinduism. 
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From 1934 to 1938 persons converted number 8,684 
and gitls and women rescued 448. (Vide reports 
for 1938). 

These aie the achievements of only two typical 
institutions. There ate hundreds of other institu- 
tions which are working mote or less on the same 
lines and which have attained vaiious degrees of 
success. Almost every Samaj (in India there are 
about two thousand Arya Samayas) 1s a centre of 
such activities and Suddhi and teclamation work 
have been an ordinary item of thew programme. 
It 1s difficult to collect accurate figures. 

We cannot close this chapter without making 
a special mention of two ve1y important depart- 
ments wotking undei the Azya Pratinidhi Sabha, 
United Provinces.— 

Ad) The Natka-Sudhaia Depat tment—In Kumaun 
and Garhwal hills thetc 1s a caste called Naika which 
does not give its gitls in martiage. These Naika 
gitls are licensed piostitutes and the license 1s given 
them openly by their parents. It is supposed to be 
itteligious to marty a girl, Boys matry from 
other castes and the children of these unmarried 
girls generally inherit the property of their maternal 
uncles. The U. P. Pratinidhi Sabha has a regular 


department whose business 1s to popularize marti- 
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ages and to save Naika girls from this life of shame. 
Several Naika girls have been duly married and 
sevetal ate getting education either in Arya Samayic 
schools or elsewhere with the help of the Arya 
Samaj. 

(2) The Aryanagar Settlement, Lucknow—Thete 
are a few crimunal tubes 1n U P., whose chief mcans 
of living 1s theft. With them theft 1s a regular 
institution and parents give their children 1cgulat 
instruction in this ait ftom thei very birth. These 
tribes are a menace to peaceful citizens. ‘The Gov- 
ernment formerly entrusted the work of their 
reclamation and reform to missionaries Now for 
some yeats the Lucknow Ciiminal Scttlcment 1s in 
the hands of the Atya Pratinidhi Sabha, U.P. The 
Government finances and advises, while the Sabha 
manages. In order to remove the impression of 
a bad name, the institution 1s called “The Arya 
Nagar Settlemcnt.” A few minutes’ oidinaty visit 
will convince the visitor of its usefulness. 


(7) PHILaNTHROPIC WorK 


“Besides its religious and educational propa- 
ganda the Arya Samaj engages in philanthropic 
work on a large scale. Outside Christian citcles 
1t was the first purely Indian association to organise 
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orphanages and widow homes. The first_Hindu 
otphanage was established at Ferozepur, in the 
Punjab, in the lifetime of the Founder of the Samaj, 
it still retains its position as ‘the premier Hindu 
Orphanage 1n India, has splendid and commodious 
buildings, all erected by pitvate charity, and main- 
tains schools and workshops for the training of 
boys and girls. There are a number of other otpha- 
nages on similar lines in Northern Indta, controlled 
and managed by the Arya Samaj, and besides these, 
many Hundu institutions and o1phanages spread 
ovet India bear the 1mprcss and influence of the 
Arya Samaj and owe theii birth and efficiency to 
the Arya Samayists ””* 

Of the fist type some impoitant ones are at Ay- 
mer, Bareilly, Agta,and Benares Of the second type 
ate Hindu orphanages at Bhiwani, and Cawnpore. 
There 1s a network of widow Homes at all impor- 
tant centres in the Punjab, U. P , Bchar, Bengal and 
Cc. P. under the management of Sir Ganga Ram 
Trust 


(8) FAMINE RELIEF 


“The Arya Samay was the first non-Christian 


1 Lala Lajpat Ras’s ‘Arya Samaj,” p. 242. 
9 
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private agency which started a non-official move- 
ment for the relief of distress caused by famine. 
The writer of this book (Lala Laypat Ra1) was among 
the first organizers, and the following facts taken 
from a report which he prepared after the famine of 
1899-1900 may be of interest In the first two 
famines dealt with by the Arya Samaj, the move- 
ment was confined to orphan relief, and was called 
the Hindu orphan telief movement. This was 
started in February, 1897, for the relief of Hindu 
children left destitute in the famine of 1896-97. 
Appeals for help, issued unde1 the auspices of the 
Arya Samaj, were liberally responded to by the 
Hindu community generally, and by the members 
and sympathisers of the Arya Samaj in particular. 
About 250 Hindu children were rescued by agents 
deputed by the movement and wete brought into 
the Punjab, where four new orphanages were 
founded to accommodate them in addition to that 
alteady existing at Ferozepur. 

“By October 1899, the pinch began to be felt 
severely in Rayputana, the Central Provinces, Bom- 
bay, Kathiawar and poitions of the Punjab......... 
The Lahore Arya Samaj lost no time.” 

“Similarly we carried on a successful campaign 
in Kathiawar, the Central Provinces, and parts of 
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Bombay, and succeeded in rescuing altogether 
about 1700 children.” 

“In 1908, however, the movement was expan- 
ded, and general 1elief was aimed at.” 

“At the time of the great earthquake in the 
Kangra valley in 1904, it organized reltef on a large 
scale .. ... .In this calamity the Arya Samayists were 
the fitst to reach the afflicted area.” (p. 217-219). 

So much about the beginning. Now there 
are several Hindu organisations which have taken 
the cue from the Arya Samaj. Besides, the Arya 
Samay has not slackened its activities In the earth- 
quakes of Behar and Quetta its agents did their 
level best to give relief to the sufferers. Every 
Arya Samaj, big ot small, thinks it its paramount 
duty to organize some philanthtopic work for the 
locality. 


CHAPTER XIII 
EDUCATIONAL WORK 


The Eighth prmciple of the Arya Samay 1s 
that efforts should be made to dissemingte knowl- 
edge and expel ignorance. This 1s a sure indicator 
of the mentality of the founder and it 1s a matter 
of gratification that his followeis have discharged 
the duty so zealously The reader might remember 
the demand made by Swam1: Vitajanand on his dis- 
ciple Dayanand. When the latter finished his 
education and came to the preceptor for leave to 
go. Swami Virajinanda demanded the payment of 
his debt. . In Sanskrit terminology 1t 1s called the 
Rsi Rnaor the debt of sages. No Arya ought 
to regatd himself free from this debt as long 
as he does not contitbute his fair quota to the 
dissemination of knowledge end expulsion of 
ignorance. Our preceptor taught us. We should 
pay off this debt by teaching others. Rs1 Daya- 
nand’s payment of Guru Virajanand’s debt took the 
form of the Arya Samaj and Swami Dayanand’s 
followers can pay off the debt of their Guru only 
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by contributing their fair share in the education 
of the country. 

We have already mentioned how Swam: Daya- 
nand first set up Vedic Pathsalas which had to be 
closed for want of fit stuff. Immediately after 
Swami Dayanand’s death, the Arya Samaj, Lahote, 
founded Dayanand Anglo-Vedic High » School, 
Lahore to, perpetuate the memoty of the founder 
of the Arya Samaj. There was such an enthusiasm 
that Lala Hansraj who had just gtaduated offered 
his honorary services to the institution for twenty- 
five yeats. The High School rose to the first grade 
college with Lala Hanstaj as 1ts honorary principal 
and Lala Lajpat Rat as his co-worker? Other 


1“The School Department was opened 1n June 1886, and 
at once became popular. The College Department was open- 
ed in June, 1889, and began with less than a dozen students. 
The popularity of the institution can be judged fiom the fact 
that on December 31st, 1913, we had 1737 students in our 
School and 903 1n the College, besides a number 1n the purely 
Ve lic Department, in the faculty of Hindu medicine, in the 
envineering and tailoring classes” (Lala Lapat Rar’s 
Aya Samay, p 191) 

The number of students on the rolls of the College on 
1st February, 1939 was 1093 and of the D A V. High 
School, Lahore 1n the year 1937-38 in the High, Middle and 
Pitmary Departments 3905 

The Muffasil Schools which stood affiliated to the 
Minaging Committee of the D. A. V. College on 31st March, 
1939 were 26 — 

Peshawar, Multan, Qadian, Amritsar, Kanjrur, Batala, 
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D. A. V. schools and colleges followed in close 
succession In this last half-century, it can be 
safely said that the Arya Samaj is the only indigen- 
ous body which has to its credit such a long list 
of schools 

So much about boy’s education. The Arya 
Samaj took no less interest in gurls’ education. 
That was the time when orthodoxy regarded it a 
veiitable sin to teach girls The old Sanskrit 
pandits followed the notorious Sanskrit saying 
SIDER IEIDICIES 

“Teach not women and Sidras”; 

The “Kanya Mahavidyalaya”, Jalandhar, was 
the first big ladies’. schoo] under the auspices of 
the Arya Samaj and venerable Lala Devaraj, 


Dasuya, Patti, Shahpur, Dellu, Shuyabad, Hafizabad, Lyall- 
put, Abbottabad, Kangra, Hissar, Ambala, Pundrt, Behram- 
pur, Khanewal, Ahmedpu1, Tatan Taran, Saliana, New 
Delhi, Chuhatmunda (Sialkot), Nonar (Stalkot) 

Besides, there are othet colleges in the Punjab. In UP. 
theie isa first gtade DAV College at Cawnpore, Inter- 
mediate DAV Colleges at Dehtadun and Benares and 
DAV High Schools at Cawnpore, Aligath, Lucknow, 
Agta, Allahabad, Ghazipur, Gorakhpur, Azamgath, Oral, 
besides a number of D A V. Schools at Ajmer (Rajputana) 
and Danapur (Behar) there are D. A V_ High Schools. 

A first grade D A V College is going to be started at 
Sholapur (Bombay Presidency) on 1st June, 1940. The 
building is alieady under construction. 
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its founder. People were up against those who 
sent their girls. All sort of nonsense was spread 
against them. Even when the Government wanted 
to foster female cducation the orthodox public 
opinion presented a great obstacle But the Arya 
Samaj persisted doggedly and in a ccurse of time, 
mentality of the people changed Almost every 
Arya Sama thought it its paramount duty to start 
a girls’ school, at least upto primary stage To-day 
female education has made great progress. There 
are well-run Government and non-Government 
girls’ colleges and schools for girls all over the 
country, but the Arya Samaja’s contribution 1s the 
most considerable 

In the beginning the Arya Samaj confined tts 
activities to co-operating with the Government 
in matters of education. It had no programme of 
its own All schools and colleges of ours were on 
the lines challcd out and followed by the Govern- 
ment, with only one exccpticn, that 1s, we set apart 
a petiod 1n the school curriculum for religsous ins- 
truction In this latter, we followed the Christian 
Missionaries, whose educational institutions were 
older than outs. But a need was felt to carve our 
own way. The lines followed by the Government 
smacked of foreignness and in many points lacked 
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the penetration necessaty to read the genuine 
national needs. The aim of the Christian workers 
was to sow the secd of scepticism towards the 
Hindu teligicns and pave the way for Christian 
conversion. In 1817 David Hare, an English 
Watchman and Raja Ram Mohan Roy started the 
Hindu College in Calcutta. But the gieatest influence 
exercised over the Bengali youth was of Mr. H. L. 
Derozio who was a free thinkci. . The Serampore 
College was founded by thice Baptist Missionates 
Catey, Marshman and Waid. In Madras and other 
parts of the country Mission institutions had set 
the face of the educated Indians much against their 
culture and religion So much so that a young 
Bengal: would eat beef openly and exult. Babu 
Keshav Chandra Sen, a great patitot and leader of 


1°The moral benefits, which the Hindu youth detive 
fiom the mission schools aie lasting and inestimable in their 
natute Fiom a judicious study ot Geography, they learn 
to disbeheve the statewents of the Hindu Shastras It 1s not 
our ptivikge to mention any convctsions from among out 
school boys, but it is something to give the Hindu boys a 
sound knowledge of Chrestzanity Jt1s something to destroy theit 
prejudice in favour of idolatry and caste Ie 1s something 
to give them a prepossession in favour of Chitst and His religion, 
before they go out into the world, to exert an influence over 
the people with whom they are to live.” (Our Missions tn 
India by E Morris Wheity published by the Stiatford Co, 
Publishets, Boston, p 148) 
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the Brahmo Samay, looked upon the sacred thread 
ceremony of the Hindus as a tissue of superstition 
and publicly discarded it. The Arya Samay felt that 
the schools and colleges opened by it on the old 
Government lines were good so far that they kept 
the youths in touch with the Samajic teachings and 
saved them from the pernicious influences of West- 
ern materialism, But they were quite smadequate 
to tutn the tide to another channel. Foi this a 
separate scheme of nationalizing education was need- 
ed. Here again the pioneer was an Arya Samayist, 
a disciple of Swami Dayanand, Lala Munshi Ram, 
Pleade1, Jalandhar, (afterwards known as Swami 
Shraddhanand). He criticised the British policy of 
education and condemned outright the principle 
of imparting education through a foreign medium. 
Swami Dayanand in his Satyarthaprakasa, Chaptet 
III, dwelt at length on the programme of the child’s 
education and Lala Munshi Ram derived his inspi- 
ration from there. In 1901, he was able to found 
Gurukul Kangri, Hardwar which 1s a monumental 
modern institution of o/¢type. In those days, when 
Lala Munshi Ram talked of imparting education 
through Hindi, he was jeered at. But here again the 
credit of changing public opmion goes to the Arya 
Samaj. Mahatma Munshi Ram showed his experi- 
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ments to all leading thinkers of India and elsewhere 
and whoever visited Gurukul Kangri and other 
Gurukuls could not help being influenced by the 
beautics of old Vedic Culture. If you read the 
speeches delivered in the third decade of this 
century and compate them with the opinion of the 
seventies of the last century, you will find a 
wonderful change. 

agin learning” declared Mr. Jitendra Lal 
Banerji, “may be good; English culture may be 
good, their philosophy may be good......but each 
one of these but helps to tivet the fetters of our 
setvitude. ....Take them away ” 

Sit Rash Behary Ghosh 1n the course of a 
speech delivered in 1911, in support of the estab- 
lishment of a Hindu University said, “Education 
must have its roots deep down 1n national sentiment 
and tradition..... We are the heits of an ancient 
civilization..... In our curticulum, therefore, Hindu 
ethics and metaphysics will occupy a foremost 
place, the Western system being used only for pur- 
poses of contrast and 1llustration......’? 

Sit Rabindranath Tagore in Madras in 1919, 
called the present education, as “a kind of food 


1 The Heart of the Aryavarta by Lord Ronaldshay, p. 58. 
2Tbid p 59. 
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which contains only one particular ingredient 
needful for its vitality, and even that not fresh, 
but dried and packed in tins ”2 

This change of mentality 1s tecognized by 
evety one who can see Lord Ronaldshay says, 
“The Western educated Indian of to-day no longer 
looks upon his country’s past with the contempt 
of his predecessors of fifty years ago. On the con- 
trary, his tendency is, rather unduly to exalt it.” 

We have not got space to dilate further. Mere 
affixing of a list must give the reader the idea of 
out work.3 

Another ttem to which the Arya Samay has 
given its close attention 1s the education of so- 
called untouchables or depressed classes. Here 
too we entered the field when there was none else 
there. The first schools fot untouchables were 
outs. We took up the work at a time when there 
was no political impetus and when the work had to 
be done foi work’s sake We educated the un- 


1 The Heart of the Aryavarta by Lord Ronaldshay, p. 60. 

2Ibid p 67 

3 Some of the 1mpoitant Gurukulas are Kangri (H«1d- 
wal) with its branches at Indraprastha, Brindaban (U.P), 
Bardynath Dham (Behar), Hoshangabad (C P), Potohar 
(Rawalpindi), Daily (Meerut), Chittor (Rajputana), Sikandia-~ 
bad (U P), Mahav.dyalaya Jwalapur (U P ), Kanya Gurukul 
Dehradun, etc etc 
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touchables for no political ends, but to better their 
lot. We staked all our conveniences and faced 
untold sufferings owing to the opposition of the 
otthodoxy. Now those initial difficulties are over 
and though much work 1s yet to be done, the way 
has become smoother. 


CHAPTER XIV 
POLITICAL WORK 


Political consciousness 1s one of the most 
important objectives of religious awakening. A 
political slave cannot expect to have spititual 
release. Whoever 1s slave this side the death 1s 
also a slave in after life. The Arya Samaj believes 
in the continuity of this life with the after life. 
Religion aims at final deliverance which means a 
total deliverance from all shackles, material or 
spiritual, as a result of smaller deliverances from 
smaller shackles. Swami Dayanand found India 
in political bondage. He deplored this in the 
following pity-invoking language:— 


“On account of our misfortune, idleness, negli- 
gence and internal dissensions, not to speak of other 
countties, even in India itself, the Aryas have no 
sole independent, free or featless government of 
their own. At present whatever little thete is, 
is foreign trodden. A few states are free, When 
evil days come, the people of a country have to 
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bear many hatdships. [However good, others 
may do, self (svades?) government 1s the best govern- 
ment.’ (Satyacthapiakaga, Chapter VII). 

It was claimed that the British Government 
was the best possible goveinment. Swami Daya- 
nand does not waste time in controverting this 
claim. He compaies “Suraja” (gum) ot 
“sood government” with “Svarayja” ~ (taut) or 
self-government and says that no foreign govern- 
ment, however good, can ever equal self-govern- 
ment. You can just imagine the time when Swami 
Dayanand made this declaration. He died in 1883. 
His Satyarthaprakdsa was wiitten long before his 
death The Indian National Congress was started 
in 1885, not as a swaraj-demanding society, but as 
a petitioning body for some share 1n the service. 
It was in 1906 that M1 Dadabho1 Naoroji could 
speak of self-government 1n his famous presidential 
addiess, at the Calcutta Session. ‘Therefore Swami 
Dayanand’s talk of Swadeshi-Ray or “Svarayja” at a 
time when the country was so backward in political 
consciousness bears special significance. One great 
complaint which Swami Dayanand has against the 
Brahmo Samayists 1s their love for foreign things and 
their apathy for Svadesi-cloth, Svadesi things and 
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theit own culture! I have seen old persons who, 
learnt the first lesson of Svadeégi from Swamu' 
Dayanand and who stuck to it like anything. No 
doubt, Swami Dayanand was a religious reformer: 
and the Arya Samaj 1s a purely religious society. 
But the religion that the Arya Samaj holds 1s an 
all-coveting thing ,Jt excludes no department of 
life. It does not call upon its members to keep 
aloof from politics How can it? Lala Laypat Rai 
and Swami Shraddhanand and seveial other impor- 
tant and unimpotitant membeis of the Arya Samaj 
always took a living inteiest in political matters 
In its early life the opponents of the Arya Samay 
brought a charge against the A1ya Samay that it was 
a polstical body. Sir Valentine Chirol wrote 
stiungent articles against it. Lala Laypat Ra1 was 
deported in 1907 and several Arya Samayists in the 
Punjab and elsewhere had to suffer much. In the 
beginning, it was a fashion for our adversaries 
who failed to hold their own 1n the religious dis- 
cussions, to poison the ears of the officials against 
us. It was all peevish and false. The Arya Samay 
never transeressed its due limits of a religious body 
But as religion taught the Arya Samayist the love of 


Vide Satyarthaprakaga, Chapter XI. 


sie) 
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freedom in all spheres of life 1t was natural for him 
to play the hero when time for deliverance from 
political bondage came. Mr. Burns, the Census 
Commissioner wrote as follows 1n 1901:— 

“That the Aryas are would-be politicians 1s 
true; but that they are so because they are Aryas 
1s a ptoposition in the highest degree doubtful.” 
(U. P. Census Report for 1901).4 

The Arya Samayists of India have taken an 
active part in the struggle for freedom The only 
difference 1s that they have not set up a separately 
labelled body. In the Non-co-operation Move- 
ment that the Indian National Congress sponsored 
in 1921 and 1931, the proportion of Arya Satya- 
grahis was vety high. They have always given a 
practical support to other nationalistic movements 
or items of.a movement Negatively, they have 
always abhorred to bargain with any anti-natio- 
nalistic Organisation or individual for the sake of 
immediate gains. 

But there 1s one more point which it is neces- 
saty to keep in mind. The crucial test of an orga- 
nisation’s success 1s not the actual gain, but its 
potentiality. In this respect, if there 1s any orga- 


1 Vide pp. 12 and 13 of this book. 
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nisation which has done real political work, it 1s 
the Arya Samaj. It has been giving practical 
training of self-government on democratic lines 
fiom its very beginning We have shown in the 
chaptet on constitution, that we have no pope, no 
guru, no dictator Evety sane adult has his or her 
voice in the adminisj1ation In this respect the Arya 
Samaj 1s more democtatic than any, democratic 
body. And the reason 1s the mentality that Swami 
Dayanand created in the Atya Samaj. In spite of 
being the actual founder of the Arya Samaj, Swami 
Dayanand resisted the so-often-offered tempta- 
tion of being either 1ts founder president, or 1ts 
acharya, ot 1ts High Command In his life, he was 
constitutionally an oidinary member of the Arya 
Samaj and after his death, he did not leave as a 
pernicious legacy the tradition of Caliphate or 
successoiship If you ask me today as to who 1s 
the biggest man whom all Arya Samajists owe 
allegiance, I shall say ‘none’? We elect our head 
evety year for a fixed period. This traming though 
keeping intact the purely religious and non-political 
character of the Arya Samaj, enables it to be a good 
training ground for self-government. We believe 
in no tedeemer, or prophet, or God’s worldly Vice- 
toy Our president 1s the President-n-the-Council. 
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His duty 1s to guide the public opinion, not to 
stifle or override it He does exercise the right of 
casting vote, but he has to carry out the will of 
those who have made him the president. This 
has saved us from many difficulties in the past and 
our future is full of hopes. 


CHAPTER XV 
OUR FOREIGN RELATIONS 


By ‘foreign relations’ we mean the relations of 
the Arya Samaj with other religions ot otganisa- 
tions whether religious ot otherwise. 

The nearest of all 1s Hinduism. Not that 
we ate communalistic, but that there 1s so much 
common between the Arya Samaj and Hinduism. 
In fact the basic structure is the same; so are the 
fundamentals. From culture point of view there 
1s no difference at all. There 1s of course the 
difference of attitude. 

As the Atya Samaj was born in the midst of 
Hinduism, our fitst natural enemies were Hindus. 
Rivalry always springs from home But 1t should 
also be admitted that our fiist fiiends were also 
Hindus. Swam1 Dayanand’s fist aim was to putge 
Hinduism of foreign and diseased matter and make 
Hinduism a cosmopolitan teligion. He discovered 
that 1n the beginning of the world, Vedism was the 
religion of the whole world and that it was only 
when degeneration set in, that new religions sptang 
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up. In this way Swami Dayanand thought that 
if Hinduism be so purified as to be identical with 
original Vedism, 1t would be the fittest religion 
for the whole world and all the nations of the 
world would adopt it 

The clash with Hinduism began on idolatry. 
If Swami Dayanand had been, tolerant with 1dola- 
try, the Hindu world would have readily recog- 
nised him But this meant encouraging the dis- 
ease and Swami Dayanand was uncompromising 
The second point was a belief in the revelationary 
chatacter of the Vedas. There 1s no doubt that the 
Vedas ate held in the highest respect among the 
Hindus But fitst of all there ate many sections 
of the Hindus who have no reverence fo1 the Vedas. 
Hinduism tolerates all sorts of absurdities. In order 
to widen. the denotation it has brought the conno- 
tation to the zero point It 1s difficult to find 
even a rough definition of Hinduism and Hinduism 
1s proud that 1t does not subject itself to definition 
or delimitation. The Arya Samaj totally differs 
on this point.t It says that unless we have a definite 
creed, we can neither convert new members nor 
retain older ones. ‘To pull down our walls means to 


1Vide Chapter II, 


> 
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demolish our house. This is the most mistaken 
view of cosmopolitanism and has made the Hindus 
aimless The Arya Samaj has narrowed down 1ts 
creed, so that 1ts members may know what their 
main object is and pursue it in right earnest. For- 
tunately, for the Arya Samaj, such misguided cos- 
mopolitans among the Hindus ate fast disappear- 
ing through the efforts of several MosJem organi- 
sations, which constantly try to obliterate “Hindw’ 
name and excite the Hindus to wake up and save 
themselves. The social programme which the 
Arya Samaj set before the country was much 
opposed 1n the beginning but has been fully adopted 
at some places openly, at others tacitly. The 
interests of the Hindus and the Arya Samaj ate 
allied and though in some interested quartets 
there 1s an opposition to the Arya Samaj, people 
aie coming round and iealising the initial mistakes 
of their ancestors 

Islam and Christianity often represent the Arya 
Samaj as anti-Islam and anti-Chiistran movement. 
Here too vested interests play their part. In fact 
the Arya Samaj 1s neither anti-Islamic nor ant1-Chris- 
tian. It 1s stmply pro-Vedic. If Islam and Chris- 
tianity have been preaching against Vedism and the 
Arya Samaj has stood up 1n its defence, the fault 1s 


‘ 


( 
I§2 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ 


of the assailants and not of the defender. Often 
it 1s complained that the Arya Samayic literature, 
including the Satyatthaprakaga of Swami Daya- 
nand, is full of disappointingly condemnatoty 
criticism of Islam and Christianity Mahatma 
Gandhi is alleged to have rematked that the Sat- 
yatthaprakaéa 1s the most disappointing work of the 
great 1eformer! But people forget two things. 
First of all Islamic and Christian anti-Hindu litera- 
ture 1s tremendous and in order to counteract its 
baneful influence, st 1s necessary to give up courtesy 
and fight the enemy outright. Even now Islam 
and Christianity are busy with their anti-Hindu pro- 
paganda and most of the books that the Arya Samay 
has written ate in defence When Swami Daya- 
nand wrote the Satyarthapiakaga, the market was 
too full with anti-Hindu literature Nobody can 


1 Tt has been often insinuated that the Satyarthaprakaga 
has mistepresented the teaching of Islam o1 Christianity by 
misquoting or mistranslating the texts of the Koran or the 
Bible But our critics torget that Swami Dayanand used 
the translations of the Bible and the Koran of his own times. 
It 1s a cicdit to Swami Dayanand’s criticism that both Islam 
and Chustianity have changed and ate constantly changing 
their tenets as exhibited by their latest translations o1 
discoutses. In fact Swami Dayanand has given anew light 
to all religions and they have availed of this light in adyust- 
ing themselves to new thoughts 


a 
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appreciate the lance that Swami: Dayanand had to 
apply without fully examming the dangerous 
magnitude of the carbuncle. For a man who does 
not care to study the nature of the disease it 1s very 
easy to 1emark that the doctor 1s too hard or that a 
sweeter pill could have done. You blame us for 
the defensive measpres we are compelled to take 
up. But you totally ignore the Islamig attitude to- 
watds us The bare fact that the Indian Moslems 
have murdered so many Arya Samayic leaders in such 
a short time speaks volumes in our favour. Pt. 
Lekhram was stabbed 1n 1897, because the Pandit _ 
criticised Islamic religion and started Suddhi 
movement to conveit those who wished to come 
back to the Arya Samayjic fold Swamy Shraddha- 
nand was shot.dead in December 1926, for the same 
fault. Thete are secret societies or at least fanatic 
individuals among the Moslems whose one object 
is to put to sword all those who wish to defend 
themselves from Islamic piopaganda And the 
most significant featuie 1s that whenever any murder 
takes place the whole Islamic India comes forwatd to 
encourage and extol these murderers martyrs. The 
Khaksar movement sponsored by Allama Inayat- 
ullah Mashraqi is assuming dangerous ptopottions. 
Similarly there are numetous small and big organisa- 
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tions whose dangerous character others cannot 
realize. As to Christians, no doubt they are mote 
civilized and their methods are tefined. But 
Christian mussionaties have played and are stull 
playing a very big pait in condemning Hinduism 
and painting a very dark picture of it in India and 
in Western Countries. In Ametica and. Europe 
there 1s a regular Christian propaganda to impress 
upon the civilized world that the Hindus ate bar- 
barous and need convetsion to Christianity This 
malicious muisiepresentation pays them and they 
continue spreading venom. When this 1s_ the 
situation, it 1s but natural that the Arya Samay 
should present a bold front. It is a sin not to pro- 
tect oneself The Hinduism of medieval ages has 
committed this sin and God’s curse fell upon it. 
What does the Arya Sama want? An equal 
treatment and a fair field. When Islam and Chris- 
tianity are proselycising 1eligions, it 1s but fair that 
their doctrines and their policy should be open to 
reasonable examination by others. If you put a 
commodity on a shop in the market and disallow 
customers to examine it, it 1s objectionable. 
Moslems and Christians resent the examination of 
Islamic and Christian doctrines and shower abuses 
and curses on Swami Dayanand and other critics, 
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but they forget that sf they are so sensitive they 
have no business to come forward for proselytisa- 
tion, The Arya Samay is a ptoselytising body and 
it does not resent being examined. If other socie- 
ties keep within 1easonable limits, the Arya Samay 
will always extend tts hand of friendship and co- 
Opetation a 

In this competition for prosclytjsation one 
thing should be remembered The tenets of 
Christianity and Islam are not so antagonistic to 
those of the Arya Samaj as they are supposed to be. 
There will be found much 1n common between 
these teligions and the Arya Samaj if we go to the 
very root of the matter Even best friends of 
Christianity and Islam do admit that their original 
teachings have been woefully corrupted and they 
need purification Not sincere religiosity, but 
vested interests political, communal or even per- 
sonal, ate mainly responsible for creating bad 
blood. 

There ate some non-teligious organisations 
also which sometimes betray their anti-Arya Samayic 
ptoclivities. In their case, the question 1s not of 
principles but of personalities and prestige. Some- 
times an effort 1s made to belittle the achievements 
of the Arya Samaj and to usurp the credit duc 
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This 1s 2 human weakness and should not be made 
much of. Wherever such a thing happens, the Arya 
Samayists should not feel embarrassed. Their per- 
severance and constancy will vindicate their posi- 
tion in the long tun. Truth prevails in the end. 


CHAPTER XVI 
OUR QUARRELS 


Life is a struggle, and evety society as every 
individual, has to fight it if it wants tg live. The 
Atya Samay has had enough of it in this shott life. 
Not that we ate quarrelsome. We have always 
tried to be peaceful and fair But there are others 
who grudge us our existence and our fault is that 
we cannot allow ourselves to die so easily. Our 
chief fault 1s that out doors ate open for anybody 
who likes to come to our fold. This led to Sud- 
dhi movement and we were brought to a clash with 
Mohamedans. In some cases out enemies poisoned 
the eats of some state officials who misinterpreted 
our fearless and independent work. 

Our fitst quariel was with the Patiala State in 
1909-10. As many as seventy-six Arya Samayists, 
many of whom were officials, were prosecuted for 
sedition. It was not a personal matter. The aim 
of ptosecution was to involve the Arya Samaj 
as a movement. The whole Arya Samayic world 
felt the pinch and defence was offered. Thank 
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God that we were acquitted. 

With other States also now and then there 
occutred some clash. In 1918, 1n Dholpur, the 
State acquiicd by force the Samay Mandir and the 
Arya Samayists launched a sort of Satyagraha. 
But Swami Shraddhanand’s intervention soon set- 
tled the quarrel. 7 

The most acute was our quarrel with the Nizam 
Government. The quarrel began with the ban which 
the State put on some of our preachers and the resttic- 
tions which were imposed upon our congtegations, 
temples and Havans. For six years long we went 
on tepresenting our case and in order to find a 
mild cure But when the Hyderabad Government 
turned its deaf ear to all our petitions, requests, 
representations and entreaties, we had to offer satya- 
gtaha. In about six months, no less than twelve 
thousand Arya Satyagrahis courted arrest and more 
than two dozen deaths took place in the Nizam 
Jails under very doubtful conditions. The whole 
Hindu world was moved and offered its united help. 
In the end, the Nizam Government had to accept 
our demands in the form of political reforms 
andthe Satyagraha was withdrawn on August 8, 
1939, after eight months’ tough struggle. All’s 
well that ends well. 
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CONSTITUTION OF THE ARYA SAMAJ 
BYE-LAWS 


[As revised and approved by the SarvadeStka Arya Pratimdhs 
Sabha, Delhe, zn a? spectally convened meeting on January 
26, 1935 ] a 

Name or Title 


1. This Samay will be called the Arya Samaj. 
Aims and Olyects 


2 The aims and objects of this Samaj ate the same as 
are mentioned 1n its Principles (Niyamas) 


Arya 


3. A petson who wishes to have his name recorded 
in the Arya Samaj and agtees to act according to its aims 
and objects can join the Arya Samaj? But his age should 


1Tn order to have his name recorded in the Arya Samaj, a 
person should address a letter to the Secretary as follows.— 
“I willingly accept the aims and objects of the Arya Samaj 
(as stated in its Principles) and 1ts doctrines (as they are written 
in the works of Rs1 Dayanand on the basis of the Vedas) 
and agree to act according to the same. My name may be 
recotded 1n the Arya Samaj” But the Antaranga Sabha 
(Executive Committee) will be competent to refuse to record 
his name in the Arya Samay for any special reason. 
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not be less than 18 yeats A petson who thus joins the Arya 
Samay will be called an Arya A person can, however, be a 
member of only one Samaj at a time. 


Arya Sabhasada 


4 (a) A person whose name has been tecoided 1n any 
Arya Samaj with sadachéra or righteous conduct fot one 
yeat! and who has been paying 19% of his income? to that 
Arya Samaj monthly or yearly or Rs 250 Of more yeatly, 
and whose atfendance in its weekly meetings has been at 
least 25°43 can be an Arya Sabhasada 

(b) Sadachéra or tighteous conduct used in clause (a) 
1s defined as follows —Perfoimance of the daily duties com- 
mencing with Sandhya (meditation and prayer), Pure living, 
Vedic Sanskaia (purificatory ceremonies enjoined by the 
Vedas), Conjugal fidelity and chastity, etc constitute righteous 
conduct Adultety, use of prohibited articles of food viz, 


1 The Antatanga Sabha can fo1 any individual telax 
the Rule of his. name being recorded in the Arya Samay for 
one year in orde1 to become an Atya Sabhisada on the ground 
of special qualifications such as learning etc _ 

*(@) The Antatanga Sabha can recognise as Arya 
Sabhasada any Arya who 1s unable to pay any subscription 
o1 can pay only less than one per cent fot any special reason 
But the number of such peisons cannot exceed 5 per cent or 
it may be one Contributions to Arya institutions whether 
they are under the control of the Arya Samaj or not, will 
not be included in the one per cent subscription 

(2) The Antaranga Sabha will make a record of such 
Arya Sabhasadas every year 

3 But the Antaranga Sabha can relax this Rule in favour 

of any individual in special circumstances. 
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wine and other intoxicating things, meat, etc., gambling, 
stealing, cheating and taking of bribes, etc. constitute unright- 
eous conduct. 

(<) Only Arya Sabhasadas will have the right of voting 1 

(d) The Rule about the name being recorded in the 
Aiya Samay for one year will take effect from the second 
yeat of the establishment of a Samaj 

(e) If the income of a woman 1s not separate from that 
of het husband or guaidian, it will be sufficignt for her to 
pay one-fifth of the one per cent of the guaidian’s income 
to become an Arya Sabhasada 

5 The Antaranga Sabha can suspend and the general 
body can tutn out a membe1 from the Atya Samay 1f he acts 
in conttavention of the aims and objects of the Arya Samaj. 
But the Provincial Pratinidht Sabha will be competent to 
suspend or tule out such a decision 

6 Aya Sabhasadas will be of two kinds: ordinary 
Arya Sabhasadas and respected Arya Sabhasadas. Respected 
Arya Sabhasadas will be those who ate appointed as such by 
the Antaranga Sabha for specially 11ghteous conduct or for 
esteemable qualities like special leaining etc., ot fot special 


donations. 


Meetings 


7 There will be two kinds of meetings in the Arya 
Samaj’ (z) Religious, (7) Admunistrative 
Rehgious Meetings will be of four kinds mz (2) Daily, 


1In special circumstances the Antaranga Sabha can take 
the opinions of Aryas 


II 
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(72) Weekly, (2) Annual and (7) Extraordinaty Admutis- 
trative Meetengs will be of two kinds (7) Annual and (i) 
Extraordinary. 


Rehgrous Meetings 


8 (a) Datly Meetings will be held every day for joint 
ot congregational Sandbyd and Havana and fo1 Kathdé (Sermons) 
etc. 2 
(b) A Weekly Meeting will be held once in every week 
Havana, Prayer and Meditation of God, Singing of devotional 
songs and Sermons will fo1m its agenda, ending with a joint 
ieading in loud voice of the last S#&¢a (hymn) of the Rgveda 

Note —If there 1s any imrportant matter relating to the Samay 
which wt 15 fit for the meeting to know, it will be announced at such 
@ meeting. 

(c) The Aunual Meeting 01 the Anniversary will be « le- 
brated once eveity yeat for religious propaganda in a special 
manner and fot infusing mote enthusiasm in the Samay 

(d) An Extraordinary Meetmng will be convened on a 
special occasion whenever the President and the Secietary 
consider it proper 


Administrative Meetings 


9. Annual This meeting will be held every year for 
the following purposes — 

(a) To elect office-bearers, and distinguished members 
of the Antaranga Sabha, the members of the Judicial Sub- 
Committee (Nyd@yopasabha) and the Auditor. 

(2) To read the report of the Samaj for the last year 
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and to prepare the budget-estimates of income and expendi- 
ture, 

(c) To hear appeals against the decision of the Antaranga 
Sabha. 

(d) To decide matters sent by the Antaranga Sabha 
for decision 

(e) The notice for this meeting stating the time when 
it is to be held, will be issued 15 days previously. It will 
clearly state the subjects which ate to come up before it, 

Elections will be held with voting papers and in case of 
a dispute, the final decision of the Provincial Arya Pratnidht 
Sabha will be binding 


Ext aordinary General Meeting 


to This meeting will be held for any spectal business, 
whenever necessary, 1n the following circumstances — 

(2) When the President desires it and directs the Secretary 
to that effect, 

(b) When the Antaranga Sabha desires 1t. 

(c) When the one-tenth portion of Arya Sabhasadas or 
3 Arya Sabhasadas (whichsoever number be larger) desire 
and write a letter to this effect to the Secretary, In this 
circumstance, it will be tncumbent on the President and 
the Secretary to call a meeting within 15 days 


Autaranga Sabha (Executive Committee) 


a1. The Antaranga Sabha will be constituted to manage 
all affairs of the Samaj and :t will consist of members of three 
kinds — 
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(a) Office-bearers (6) Distinguished members (Pra- 
tisthita (¢) Reptesentative members (Pratenidht). 

1z Representatrve members will represent their res- 
pective groups who will elect them every year. Any group 
can change its 1epresentative whenever it desires to do so. 

Note —Members well themselves form their groups or the 
Antaranga Sabha will form them as tt thinks fit But no group 
will be formed of less than 10 Arya Sabbasadas. 

13. The piincipal duties of these representattves will 
be as follows:— 

(2) To keep themselves informed of the views of their 
respective gioups. 

(b) To inform their 1espective groups of such activities 
of the Antaranga Sabha as ate fit to be disclosed 

(c) To collect subscriptions from theit respective groups 
and hand ovei the same to the Tieasurer 

14 Distinguished members for the Antatanga Sabha 
will be selected ftom among the Arya Sabhasadas at the Annual 
General Meeting for special qualifications Such distinguish- 
ed membets will not exceed one-third numbe1 of the Anta- 
sanga Sabha 

15 The distinguished members of the Antaranga Sabha, 
Office-beaters, and the Auditor will be elected again after a 
year at the Annual General Meeting. Any old distinguished 
member or office-bearer can be re-elected, but no office- 
bearer will be clected for the same office for more than three 
years continuously except by a unanimous vote. 

16 If the seat of a distinguished member or office- 
bearer 1s vacated before the end of a year, the Antaranga 


APPENDIX I 165 


Sabha can itself appoint a suitable person 1n his place. 

17. The Antaranga Sabha can make any suitable ar- 
rangement or scheme (@74€aT) for managing its affairs 
provided it 1s not against the Principles and Rules of the 
Arya Samaj 

18 ‘The Antaranga Sabha can se a sub-committee 
for any special business from amongst“its members, other 
Arya Sabhasadas ot Aryas possessing special — qualifica- 
tions. 

19 Any member of the Antaranga Sabha can give a 
weck’s notice to the Sccretary that a patticular matter should 
be placed before the Sabha and such matter will be so put 
up with the peimission of the President But 1f five members 
ot 4 of the Antatanga Sabha (whichever number be less) 
desire a matte: to be put up, it will necessarily be put up. 

20 The Antatanga Sabha will invariably meet once in 
every month, It can also meet when the President so directs 
o1 five membeis or $ of the Antatanga Sabha (whichever 
number be less write to the Secietary about this. 


Office-Bear ers 


21. Office-bearers will be of 6 kinds — 

(2) President, (b) Vice-President, (¢) Secretary, (d) 
Assistant Secretary, (¢) Tieasuier, and (f) Librarian. 

22. More than one person, tf necessary, can be appointed 
to the offices of Vice President, Assistant Secretary, Treasurer 
and Librarian, and when mote than one person are so ap- 
pointed to any office, the Antaranga Sabha will divide the 
work amongst them. 
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President 


23. The powers and duties of the President will be as 
follows:— 

(@) The President will be the Chairman at all meetings 
of the Antaranga Sabha, the Samaj and all other Committees. 

(b) He will ways devote himself to the proper manage- 
ment of all the affairs of the Samay and to its progress and 
ptotection He will look into all thé affairs of the Sama 
and see that they aie cairied on according to the rules, and 
he will himself act according to the rules. 

(c) If any matter appears to be urgent or deserving 
immediate attention, he will at once make suitable arrange- 
ments fo1 it and he will be responsible if it goes wiong 

(@) The President will be an ex-offcro member of all 
Sub-Committees which may be appointed by the Antaranga 
Sabha. 

(e) The President will have a casting vote in addition 
to his ordinary vote 

24. The Vice-Piesident will represent the President in 
his absence and it will be his chief duty to assist the Pres1- 
dent in all the affairs of the Samaj. 


Secretary 


25. The powers and duties of the Sectetary will be as 
follows — 

(2) To conduct all the affairs of the Samaj according to 
the orders of the Antaranga Sabha and the President, to 
correspond on behalf of the Samaj, and to carefully keep a 
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record of all kinds of important papers relating to the Samaj. 

(2) To record the proceedings of all the meetings of the 
Samaj and to enter or cause to be entered the same in the 
Register, before the next meeting 


(c) To report monthly at the mecting of the 
Sabhd the names of such Aryas or A1ya Sabhassefas who have 
joined or left the Arya Sima) sinc> the laz¢monthly meeting. 

(d) To keep an eve in a gencral way on the servants 
of the Samy and to be careful about the observance of the 
principles, rulcs and o1ders of the Samy, 2 

(e) To keep an eye ina general way on the management 
of the institutions of the Arya Samy (if there are any). 

(f) To be careful that every Arya Sabhisada 1s included 
in some group and that every gioup has returned tts re- 
ptesentative to the Antatanga Sabha. 

(g) To attend every meeting at the appointed time and 
to stay till its end. 


Assistant Secretary 


26 ‘The chief duty of the Assistant Secretary will be 
to represent the Secretary in his absence and to assist him in 
all the affairs of the Samay 


Treasi er 


27. The powers and duties of the Treasurer will be as 
follows-— 

(2) To receive all income of the Samaj, to give receipts 
for the same, and to keep it or arrange for its being kept in 
safe custody and to give no money to any person without 
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taking a receipt and without obtaining written order 

(b) To give no money to any person without the order 
of the Antaranga Sabha and not to pay even to the Secretaty 
and the President an amount mote than that fixed for them 
by the Artaianga Sabha ‘The responsibility for the proper 
expendituie t* such money will lie on the office-bearer by or 
thiough whom Ita being spent 

(¢) To keep a 1egular account of all income and expendi- 
ture, and after getting it audited every month to produce it 
with the Accouz:t Book befote the Antaranga Sabha for sanc- 
tion 


Librarian 


28. The duties of the Librarian will be as follows — 

To keep all permanent books of the Library and all 
books meant for sale, and to keep accounts of the Library 
and to issue, take back, indent for and sell books and also to 
keep deposits foi the Libraty 

Note —Books for permanent use or for sale will be sent for 
by the sanction of the Antaranga Sabha 


Miscellaneous 


29 In the following circumstances the opinion of all 
Arya Sabhasadas will be obtained by letter-— 

(a) When the Antaranga Sabha has resolved that in the 
interest of the Samay, the opinions of all Arya Sabhiasadas 
should be obtained, 

(0) When 1/5 of all Arya Sabhasadas or 3 (whichever 
number is large1) write a letter to the Secretary to this effect. 
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(¢) When there 1s any important proposal about some 
large expenditure or about management ot some scheme 
(aaeaT). 

30 When any office-beater 1s absent from the Samay 
for a short time the Antatanga Sabha can sepomngd his place 
any suitable person from among its membges for the time 
being. 

31. If no peisos 1s appointed in place of any office- 
beater at the Annual Gene1al Mecting, the said office-beater, 
sf he has been elected Arya Sabhasada for that year, will 
continue to discharge his duties until another person has 
been appointed in his place upto a maxzmum period of one 
year 

32. The ptoceedings of all meetings and Sub-Com- 
mittees will be written in Atya Bhasi (Hind: Language), 
and in Devanagaii chatactcis and if any Arya Sabhasada 
wishes to see them, the Secretary will show the same to him 
after obtaining the President’s appioval 

Note —The. inte about writing the proceedimgs im Arya- 
bhasé can, of necessary, be ,elored in the Same outside India 

33. The proceedings of all meetings will be commenced 
when 4 members ate piesent 

34. All matteis at all meetings and in Sub-Committees 
will be decided by the vote of the majority. 

35. One-tenth of the income will be kept 1n permanent 
reserve. 

36. All Aryas and Arya Sabhasadas should know sans- 
krit or Arya Bhisa (Hind:). 

37 It will be the principal duty of all Aryas and Arya 
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Sabhdsadas to attend the weekly meetings. ; 

38. It 1s proper for all Aryas and Arya Sabhiasadas to 
keep the Samaj in mind and to help it with gifts etc., on 
occasions of festivities and puofits. 

39. "Tt 1s propet for all Aryas and Arya Sabhisadas 
to help each uber in times of grief and distress, and to join 
each other when i2fvited on festival occastons without consi- 
deration of supetiority or inferiority 

4o. Jf any Arya biother 1s in trouble on any account, 
or if his wife"becomes a widow, o1 his child becomes an 
orphan, and there is no means of theit maintenance, and the 
Atya Samay 1s satisficd about these facts, the Samay should 
so far as it can make suttable attangemcnts for their protec- 
tion 

4t (a) The Annual, General Meeting of the Arya 
Samaj will appoint a. Judictal Sub-Committee to dispose of 
the disputes or misunderstandings among Atyas and Atya 
Sabhasadas and those ielating to the Samy 

(6) If there 1s any pirvate o1 mutual dispute among 
the Aryas or Asya Sabhasadas of an Arya Samaj, 1t will be 
advisable for them to compose it by mutual agreement. If 
no such compiomuse 1s possible, they should have it decided 
by the Judicial Sub-Committee of the Arya Samaj 

(c) If there is any dispute in a Samay relating to the 
ptoperty of the Samaj or to some office, etc , it will be decided 
by the Judicial Sub-Committee alone. An appeal against 
its decision can lie with the Judicial Sub-Committee appointed 
by the A:ya Pratinidhi Sabha whose decision will be final. 
If no Judicial Sub-Committee has been appointed 1n any Samaj 
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and it 1s not possible to appoint a temporary Judicial Sub- 
Committee, the dispute can be decided directly by the Judicial 
Sub-Committee appointed by the Arya-Pritinidhi: Sabha 
and that decision will be binding on both the parties. 

(d) No party will have a right to 11se an sbbyection 
udicial Sub- 
Committee on the giound that the Judicfal Sub-Committee 


against a decision of the local o1 Provincial 


was not constituted acgording to rules o1 that the said Sub- 
Committee has committed an error in its proceedings, if the 
President of the Provincial Pratinidhi Sabha céttifies the same 
to have been accoiding to 1ules. 

42 The seats of office-bearets and members of the 
An.aranga Sabha will be consideicd to be vacant on the 
following grounds — 

(2) Debt (8) Insinity (¢) Resignation (d) Convic- 
tion for an offence which has been tutcd by the Arya Judicial 
Sub-Committee ot by a Court of Law and the Anta.anga 
Sibha 1s of opinion that such offence disqualifies the member 
for membership 

43 ‘The President can «vith the apptoval of Antaranga 
Sabha suspend an office-beater in special circumstances; 
but it will be necessary to call an Extraordinary Genetal 
Meeting within fifteen days for final decision 

44. The President cannot be removed from his office. 
If the General Meeting adopts a resolution of no-confidence 
against him, he will have to 1esign his office 

45. There will be a chief society in every Province 
called the Arya Pratinidhi Sabha All Samayas will be under 
its control and guidance The said society will frame its 
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own rules, etc 

46. In the event of gross and continued disregard of 
any order o1 decision of the Provincial Sabha by a local 
Samaj or in the event of such mismanagement 1n a local Samaj 
as woulc be detrimental to the Samaj in the opinion of the 
Provincial Su zuety, the President of the Provincial Society 
with the approvar of his Antatanga Sabha will be com- 
petent to suspend the constitution, of such local Samay 
fo1 a fixed period and to make ptoper arrangements for the 
managemcnt Of that Samay and the institutions under the 
contiol of that Samaj 

47 There will be a Supreme Society for the whole 
Aryan Woild which will be called the Sarvadegika Arya 
Pratinidhi Sabha (International Aryan League) Its puinci- 
pal duty will be to properly co-o1dinate the Aryan World by 
consolidating the eneigies of all Pratinidht Sabhis This 
Society will fiame 1ts own tules, etc 

48. These rules can, 1f necessary, be amended, alteted 
ot added to through the Sarvadegika Arya Pratinidhi Sabha 
after proper notice being given. 
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‘THE TEACHINGS OF THE Arya Samaj—by Bawa Chhayu 
Singh (1908)—Atya Samaj, Anarkali, Lahore. 

Tue Lire anp TEACHINGS OF Swami DAYANAND 
Saraswatt,—by Bawa Chhaygu Singh (1903)—Arya Samay, 
Anarkali, Lahore 

THe Works oF Panprr GuRUDATI VIDYARTHI, INCLUD- 
ING His TERMINOLOGY OF THE VEDAS, AND TRANSLA- 
TION AND Exposirion. OF THE UpaNisHpas—Atya 
Samaj, Lahore (1912) 

Tue SatyarTHA PrAKASHA or SwAmr DayANAND— 
EncuisH TRaANsLtation—by Dr Chiranjwa Bharadwa 
—Arya Samaj, Wachchowal1, Lahoie, or U P or Madias 
Edition 

LirE oF Panpir GuRUDATTA VIDYARTHI,—by Lala 
Lapat Raz Virajanand Press, Lahote. 

Tue Arya Samaj—by Lala Lapat Rat (1915)—Long- 
man’s Green & Co, London. 

HANDBOOK OF THE ARYA Samaj—by Pandit Vishnu 
Lal Sharma—Atya Pratinidhi Sabha, U. P, Lucknow. 
Tur Arya Samay AND Irs Derracrors—by Mahatma 
Mansht Ram and Prof. Ram Deva(1910)—Gurukul, 
Kangri, Haridwar. 
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Tue FouNrAIN HEAD OF RELIGION—by Pt Ganga 
Prasad M.A —Atya Piatinidhi Sabha, D P, Lucknow 
Swami DayaNaAND—EMINENT MEN oF INDIA SERIES— 
Nateson, Madras 

THE.TEN COMMANDMENTS OF DayANAND—/y P? 
ChamupatersRypil Arya Pustakalaya, Lahore 
Guimpsts OF DaYaNnanp—by Pt Chamupati—Lahore. 
DayANiND COMMEMORATION VeoLUME—Ajmer, Edited 
by Harbilas Sarda 

INTRODUCTION TO THE COMMENTARY ON VEDAS— 
by Dayanand, Translated into English (1925), by Pt Ghasi 
Ram, Mecrut 

Eccresia Divina—by Swami Bhumanand (1936)—Arya 
Samaj, New Delhi 

INTRODUCTION TO THE VEDAS MADE Easy—by Durga 
Prasad, (1911), Edito1, Harbinger, Lahore 

Tue LicHT oF THE VEDas—ly R K Kumar, Bhatia 
and Shastrz—D M_ College, Moga 

LITE AND TEACHINGS OF SWAMI DayaNanp—by Vishwa 
Prakash (1935)—Kala Piess, Allahabad 

AGNIHOTRA OR AN ANCIENT Process OF FUMIGATION 
—A StTupY FROM THE CHEMICAL STANDPOINT—by 
Dr Satya Prakash (1937)—The Satvadeshika Arya 
Pratinidhi Sabha, Delhi 

A Critica, Srupy oF PHILosopHy oF DayanaNnD— 
by Dr Satya Prakash (1938)—Arya Pratinidhi Sabha, 
Rajasthana, Ajmer 

Lire Evertastinc—by Principal Diwan Chand (1925), 
D A V College, Cawnpore 
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REASON AND RELIGION—by Ganga Prasad Upadhyaya 
(1939)—Atya Samay, Chowk, Allahabad 

Swamt DaYANAND’s CONTRIBUTION To Hinpv Sc ii- 
parity—by Ganga Prasad Upadhyaya (1939)—Atya 
Samaj, Chowk, Allahabad 

I anp My Gop—by Ganga Prasad  wadbyaya (1939)— 
Arya Samaj, Chowk, Allahabad 

THe Orrern, Aoms AND SCOPE OF THE AryA SAMAJ— 
by Ganga Prasad Upadhyaya (1940)—Atya, Samaj, Chowk, 
Allahabad 

Worsnip—by Ganga Prasad Upadhyaya (1940)—Atya 
Samaj, Chowk, Allahabad, 


